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TO THE 


R E A D E R- 


HE Deſign of the following Enquiry is to 
clear up a Difficulty which — arie 
in moſt Men's Minds, upon reading the Cures done 
by our Saviour upon Perſons that were poſſeſſed by 
Devils. There are but few thinking People, I 
imagine, who do not experience in themſelves, 
what the pious and profoundly learned Mr. Foſeph 
Mege declares that he had experienced——to mar- 
vel how theſe Demoniacks ſhould ſo abound in and 
about that Nation which was the People of God, 
whereas in other Nations and their Writings we 
ear of no ſuch,) and that too, as it ſhould ſeem, 
about the Time of our Saviour's being on Earth on- 
ly, becauſe in the Time before we find no mention of 
them in Scripture, The Wonder is yet the greater. 
not to have been accounted then by the People of the 
Jeus any ſtrange or extraordinary Thing, but as 
a Matter uſual. Vid. Mr. Medes Diſcourſe on 
Jobn x. 20. The true Solution of this Difficulty 
is attempted to be ſhewn in the following Papers. 
Whether the Reaſons uſually aſſigned by Men 


of Learning will prove, that Perſons were ſtrict- 


4 . ly and properly poſſeſſed with the Devil, viz. 
® © That Devils ae out of the poſſeſſed Perſons ; 


e that they were ſent out of them, and they entered 
* into the Herd of Swine ; that perſonal Actions 
eas well as Speeches are aſcribed to them, which 


< can never be aſcribed to meer Phrenſy and 


% Madneſs, &c,” muſt be left to the Judgment 
of the Reader, If he is deſirous of ſeeing 2 
Side 


Jo the REA DEA. 
Bide of the Queſtion ſet in the ſtrongeſt Light, 1 
know of none that has treated it with greater 
Accuracy, than Dr. Whitby, in his General Pre- 


Faces to his Annotations. Vid. Vol. I. p. xviii. and 


Vol. II. p. xxvi—-xxxi. 


. 


Whether the Solution which I maintain, or that 
of Others, be judged to be true, the Cauſe of 
Chriſt is not affected, For in both Caſes a real 
Miracle is done; the Perſon affected is cured ; 
and the Evidence ariſing from Miracle for the 
Truth of Chriſtianity, is equally ſtrong. The 
Miracle is the ſame, if the Perſon be cured, 


Whatever is the Cauſe of his Diſtemper, whe- 
ther it proceeds from unclean Spirits, and their 


Operations upon Human Bodies; or from any 
Defect, or from any præternatural and extraordi- 
nary Motions in them. 

My preſent Deſign carries me no further than 
to conſider the Caſes of Demoniacks in the New 
Teſtament, and to produce ſuch Authorities as 
were neceſſary to make them underſtood. Per- 
haps I may proceed to explain what the Fir/t 
Chriſtians meant by their Demoniacks ; and then I 
ſhall diſtinctly confider what Juſtin, Origen, 
Theophilus, 1 Cyprian, Minutius Felix, 
Laclantius, &c. have ſaid upon this Subject. And 
it is for this Reaſon that I have ſaid nothing here 
about the Expulſion of Demons from Altars, or 
of the Confeſſions made by tbem, when exorciſed by 
Chriſtians; This being the proper Subject of a 
diſtin Enquiry into the Meaning of Demoniacks 
in the firſt Ages after Chriſt, 
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2 
ENQUIRY 


Into the MzaninG of 


DEMONIACKS 


IN-THE 


New Teſtament. 


HERE is not any one Inſtance of 
Miracle in the New Teſtament, 
| which more excites the Curioſity of 
People, than the Cure of thoſe who were poſ- 
ſeſſed by Devils. Every ene is apt to enquire 
What theſe Poſſeſſions were? How comes 
it to paſs that we read of ſo many Perſons, 7ſt 
at that particular Time, under the Power of De- 
vis? Whence is it, that we ſeem ſo rarely to 
meet with Accounts of the ſame Diſorders a- 
mongſt Men, either before or after the Times of 
Jeſus Chriſt ? Whence | "nn that God n 

2 


1 25 
ſo much Power to ſuch unclean Spirits, who 
delight in doing Miſchief ? Theſe are reaſona- 
ble Enquiries, and deſerve a ſerious Anſwer; 
and therefore I ſhall attempt impartially to 


conſider them. 
In order to this, it will be neceſſary to ob- 
ſerve 
Firſt, That the general Notion of Demons 
amongſt the ancient Greeks, was not the No- 
tion which Chriſtians have uſually now adays 
to the Word Devils; but They meant by it 
general, the Souls of departed Men. Hefiod 
tells us, that in the Golden Age, when 
% Saturn reigned in Heaven, Men lived like 
© Gods, free from Evils, and died juſt as if 
re they had fallen aſleep : Theſe were made 
« DEMONSs, Good Beings, the Guards of 
mortal Men; They obſerve the Good and 
Evil done here; and cloathed with Air, 
* they are every where on Earth, number- 
« lefs,” Cc. Theſe were Good Beings, and 
"the Authors of Good to Mankind, The Souls 
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of theſe Men, after they were removed from 
this carthly Life, were made the Inſpectors 
of Human Affairs, and as they. diſpenſed good 
Things to Men, they were called Demons. O- 
ther Writers have made Demons. the Diſpenſers 
of * evil Things as well as good; the Plagues 
and Terrors of Mankind, and. the Authors of 
much Evil to them, 

Secondly, Homer - makes Minerva, after ſhe 
had adviſed Achilles to lay aſide his Anger 
againſt Agamemnon, He makes Minerva, I 
ſay, retire to Heaven to the Palace of Fup:- 
ter © to the other Demons, or Gods. And who 
they were is plain, viz. Apollo, Fulcan, &c. 
The Schohaft ſays, that he calls the Gods, 
Demons, either as knowing all Things, or diſ- 
tributing all Things [both good and bad] 7 
Men; and he likewiſe 4 that Heſiod 
calls thoſe Demons (as Proclus, likewiſe * 
obſerved) rds , rd Cn werararras, Such as 
are removed from this Life, 
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Thirdly, Though Hefjod reckoned his De- 
mons to be ſuch only as lived on Earth in the 
Golden Age, in Saturn's Time, yet Minerva, 
Apollo, Vulcan, &c, were reckoned likewiſe 
Demons by Homer, though they were born 
ſomewhat later. For Apollo was the Son of 
Jupiter and Latona, and therefore two Ge- 
nerations later than Saturn. Vulcan was Fu- 
piter s Son by Juno. Minerva was the Daugh- 
ter, ſome ſay, of Jupiter; Others of Nep- 
tune. Mars was the Son of Jupiter: and 
Hebe his Daughter. And thus we may 
trace the Origin of others who are called 
Demons. | 
Fourthly, This Notion of Demons, that 
they were the Souls of ſuch as once had lived 
upon Earth, is ſo univerſally allowed by Jews 
and Chriſtians as well as by Heathens, that 
ſcarce will any one diſpute it. Fuſtin Martyr 
ſays * The Gods of the Heathen are Demons: 
and more expreſſly ſtill he calls them * The 
Souls of the deeeaf And defining what he 
meant by Demoniacks, he ſays, “ They, who 
are ſetzed by the Souls of deceaſed Perſons, 
are ſuch as all Men agree in calling Demoni- 
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| acks. Joſepbus calls them * the Souls of wick- 
ed Men. 
Me find it thus a common Notion that 
Demons, and the Souls of departed Men, were 
imagined to be the ſame : But whether they 
had any Powers committed to them over 
Mankind, notwithſtanding it is ſo frequently 
aſſerted, yet I do not find it any where ſatiſ- 
factorily proved: Nor do I think that any one 
could prove, that Jupiter, or Apollo, or Nep- 
tune, or any of the Good Men of the Golden 
Age, after they were departed this Life, (and 
much leſs wicked Men,) had any ſtrict and 
proper Powers oyer the Race of Mankind. 
It is one Thing to aſſert ſuch a Notion ; it is 
another to make it good: and they that at- 
tempt it, muſt prove with Certainty, that 
the Heathen Gods and Goddeſſes, Neptune, 
Hecate, Ceres, Apollo, &c. were the real Au- 
thors of ſuch Actions as were imputed to 
them. | 

However, Whether Demons were the 
Souls of Good or Bad Men, or whether it 
can or cannot be proved that they had Power 
over Mankind, yet 

Fifthly, The Notion generally, if not 
. univerſally, prevailed, that thoſe who were 
called Gods and Demons, were the Authors 
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66 
and true Cauſes. of extraordinary Diſtempers 
_ ſt Mankind. Thus Homer, in a very. 
> Manner imputes to a Demon, the 
Caſe Cale of a Man who lay * under a Diſtemper, 
in great Pain, for a long while waſting; 4 
hateful Demon having entered him. And 
it was | Apollo that ſent, the Plague upon the 
Grecian Army. And hence Celis very 


juſtly obſerves, * in thoſe Times they at- 


tributed Diſeaſes to the Anger of the immortal 
Gods, and were wont to. defire their Afſiftance 
to cure them. It muſt be obſerved in the 

Laft Place, That when any particular 
Diſtemper bad extraordi nary and out of the 
way Symptoms attending it; ſuch as violent 
Diſtortions, or Agitations, or ſuch Sort ef 
Affections as they could not account for. 
They impu ted ſüch Diſeaſes directly to their 
Damn 7 The Epileph, or Falling Sick- 
eſs, (which Beulapins lays, was concetved juſt 
betwixt the Time of the Old and New Moon, 
as Serenus Samonicus tells us, 
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Ipſe 


ab iiſdem opem poſei ſolitam. Celſus Pref. 
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Epilepſy, I fay, was looked upon as a 
2 d Diſeafs ws was ſuppoſed to have its 
Origin tely from ſome or other of 
the Gods, according as its Symptoms were 
ſtronger, or leſs ſo; and thence it was called 
Lues teifica, and Morbus facer. 

Hippocrates has treated at large of this Diſ- 
temper, and has endeavoured to ſhew, that 
there was nothing in it that a peculiarly impli- 
ed that any divine _ was the Cauſe of it; 
or that — was any Thing elſe in it * what 
vas natural to Man, In the Introduction to 
the Treatiſe upon this Diſeaſe, he tells us 
what it was that induced him to write upon 
this Subject: viz. That there were a Pack of 
 Empuricks and Quacks and ſtrolling Fellows, 
who pretended to have a more than ordinary 
Regard for the Gods, and who, covering their 
own Ignorance with the Veil of Deity, decla- 
red this Diſeaſe to proceed from That as the 
Cauſe ; and therefore pretended to make uſe of 
Expiations, Charms, and magick Tricks to 
cure it. The divine Old man could not bear 
the Thought of ſuch Cheats and Impoſtors ; 
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and therefore wrote his Book to ſhew, that 
really and in the Truth of Things, Their 
* Notions and Practice was impious and wick- 
ed, however ſpecious it might ſcem, or full of 


Honour to the Gods: nay, though they pretended 


fo much Piety and Regard for them, yet their 
very Piety was W. gage and even Atheiſm. 


He then proceeds to ſhew that This was a 
mere natural Diſorder, and to be reſolved into 
the natural Courſe of Things, as other Diſ- 
tempers were; and that it ought by no means 
to be imputed to any Gods, or Goddeſſes, or 
Heroes. 

Thoſe artful Cheats, who made ſuch Pre- 
tences purely to get a Livelyhood, aſcribed to 
ſome God or other this Diſtemper, according 
as the Symptoms were. J, fay they, the 
diſordered Perſons imitate a Goat, if they 


grind their Teeth, if their right Sides are con- 


vulſed, then The Mother of the Gods 7s the 
Cauſe of the Diſorder. If the Patient ſpeaks 


o EH)“α & Tepi du dont uc 2/86 Ted as, we Slerrat, & M 
ver Gvortcuict warner, O Ws el 310k CD d. To Ts sv, x) Hier 
fi, aotct; x, avooio. Ig. I bid. | 

P Aye HH) NT HA, * ShNαν * Taz Ae onan ), Marie 
Std Sag dr ib 1 t otuTegey, tv re riger Obey{mreu, ire 
dad Y Oαναννν Nooudara aire Dal. u 0s rig x0Tpov Ti r- 
pin, 0 re Ti 70 e The 10's Pino pod w, Evel r 
x66) x ec ein di derer: run riper ele- eprbss, AxdA- 
Awv Neue 1» os Ape, & F go fανο «in, 2 retei Too ny 
"Aprs Tu GTM 27111 Ox c RTE YuxT 9% raępi ca.), * ooo, 
regard, 2 ce no Tu The x, & S., N Prins the, 
"ExaTts Peary wine ences a;, x; 'Hywu ig. Ibid. 


ſharper 


(9) 


ard fironger than ordinary, they com- 
pare him to a Horſe, and ſay that Neptune is 
the Cauſe, If he does not retain his Excre- 
ments, which often happens to thoſe who are vi- 
olently affected with this Diſeaſe, they derive 
this Caſe from Hecate Enodia, If the Part 
aks ſbrilly and quick, as Birds, then Apollo 
omius 7s the Cauſe : If he foams at his 
Mouth, and kicks with his Feet, Mars is the 
Cauſe. And indeed, wherever there is exce 
Dread and Fear of Night, and People are be- 


fade themſelves, 222 out of Bed, and are 


vehemently terrified, and are for running out 
of Doors, they ſay theſe are Snares which He- 
cate lays for them, and that the Heroes have 
taken Poſſeſſion of them. 

But though Hippocrates {| with great 
Indignation againſt theſe Fellows, who made 
uſe of Charms and jugling Tricks to impoſe 
on People, and to drive out theſe Demons, I 
find Aretaus ſpeaks more mildly. * Some 


think, ſays he, that this Diſeaſe comes upon 


thoſe who are Sinners againſt The Moon, and 
therefore they call it The Sacred Diſeaſe. O- 
thers think, that it has its Name from other 
Pretences; either the Greatneſs of the Evil, 


or whatever is great, is called Sacred; or elſe 
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Poſſeſſion of, the diſeaſed Perſon 
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becauſe it cannot be cured by Man, but by ſome 
divine Power; or elſe, becauſe it is believed that 
ſome Demon has taken Poſſeſſion of the Man. 
Now, If the Mother of the Gods, if Nep- 
tune, Mars, Apollo, Hecate, and the Heroes, 
were Demons, in the Senſe of the Antients 
1. e. Souls of departed Men; if the pretended 
Authors of the Epilepſy were Perſons who 
once had lived upon Earth, and whom the 
Heathen World had fooliſhly or ignorantly 
r Deified; if Areteuss ſaying that the Epi- 
lepſy was called Sacred by ſome, from a Sup- 
fition that a Demon had entered, and taken 
If this 
be a good Comment to explain Hippocrates, 
We have a plain Reaſon why Epileptic 
Perſons ſhould be called Demoniachs. For if 
the * Souls of departed Men were uſually called 
Demons, and by that Word was meant, Such 
Beings as were no more * mortal, * being 
tranſlated out of this Life ; and if Diſtempers 
were conceived to ſpring from Theſe Beings, 
then the Perſons who had ſuch Diſeaſes, 
might very properly derive a Name from the 
ſuppoſed Cauſe of them, and be ſtiled Demo- 
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niacks, We ſhall meet with Inſtances here- 
after, of Perſons who were thus named from 

the ſuppoſed Cauſe of their Diſtempers. 
It 1s not the Deſign of this Enquiry, to 
enter into an Examination, whether the Souls 
of departed Men (be they good or bad) have 
any real Power to inflict Diſeaſes 970 us; or 
whether they are in Fact appointed as Guards 
to us; or whether they can do us either good 
or evil Offices. My Buſineſs is only to conſider 
what the Notions of the Antients were: and 


tit plainly appears that they imagined (but never 


proved, ) theſe Demons to be inviſible Beings, en- 
dued with ſpiritual Powers, and living in the Air, 
andattending conſtantly upon particular Perſons, 
and doing them much Good or Evil. * They 
inflict, ſays Tertullian, upon Men's Bodies, 
Diſeaſes ; and are the peculiar Authors of ſome 
Sorts of very grievous Miſchances ; but as to 
the Soul, they are the Authors of Men's going 
ſuddenly and extraordinarily beſides themſelves. 
be Subtlety and Fineneſs of their Make ena- 

bles them to enter into both the Body and Soul of 
Men. By Means of their being Spirits, they 


“ Corporibus quidem et valetudines infligunt, et aliquos caſus 
acerbos; anime vero repentinos et' extraordinarios per vim ex- 


ceeůſſus. Suppetit illis ad utramque Subſtantiam hominis adeun- 
dam ſubtilitas et tenuitas ſua. Multum ſpiritalibus viribus licet 


ut inviſibiles et inſenſibiles in effectu potius quam in actu ſua 
appareant, Tertul. Apalog. c. 22. 
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(12) 
have great Powers, fo that they can 49, —_— 
they are inviſible and uncapable of being felt ; 


Men, 
rather than by their Act, which is inſenfible. 
Having now a clear Account of what was 
meant by Demons, We may advance a Step 
further in our Enquiry ; and if it appears to 
be impoſſible to be proved, that Neptune, or 
Mars, or Hecate, &c. have ſuch Powers as 
were uſually imputed to them ; or if it can 
be proved, that many of the Heathen Deities 
to whom Diſtempers were attributed, were 
nothing but mere 7maginary Beings, who 
never did in Fact exiſt at all; then it 
follows, that in the former Caſe, no Evi- 
dence can be given, that thoſe Demons to 
whom a Diſeaſe was imputed were really the 
Cauſe of it; and in the latter Cafe, that that 
Being to whom the Diſtemper was attributed, 
was abſolutely not the Cauſe. In both Caſes, 
a mere Hypotheſis is maintained; and therefore 
if we meet with any Diſtemper imputed to 
Demons, or to the Gods, among the 2 
we have nothing to do but to examine what 
ſuch Diſtemper is, what the Symptoms of it 
were, and how the Perſons under it were af- 
feed ; ſince we know that whatever was 
the Cauſe, it was but an Hypotheſis that De- 
mons were the Cauſe of it. And if we find 
that there is nothing in it but what may be 


the Effect of mere natural Diſorder in an hu- _ 
man 
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man Body, it is abſurd to introduce * a Deity 


into the Affair. Thus, e. g. „ 
The Epilepſy was imputed, as is evident 
from the Citation from Hippocrates, to Ceres, 
or Apollo, or Mars, or Neptune, or Hecate, 
&c. Hippocrates does not indeed attempt to 
that there were no ſuch Beings as theſe; 
t he ſhews very judiciouſly, that in that 
Diſtemper, there was nothing but what might 
ariſe from natural Cauſes, without the Inter- 


poſition of the Gods. And ſo if any one 


were now to confute the Notion of the God 
Apollb's caufing the Epilep/y, he would ſhew 
with Eaſe, that Apollo was no God ; that his 
pretended Power was what could not be pros 
ved ; and conſequently that He, who could 
not be proved to have Power, could not be 
proved to be the Cauſe of ſuch or ſuch Diſor- 
ders. For though any one ſhould contend that 
the Soul of Apollo, &c. did exiſt after his Death, 
yet it will not follow, that He had any Power 

over Mankind, or that He was the Cauſe of 
any Diſorder upon Earth. Call therefore the 
Epilepſy the Sacred Diſeaſe, or the Lues dei- 


the Hypotheſis by which ſome attempted to 
account for the Diſorder, and not the true and 


* e ert 76 Ses Arie fas, & T6 arfparacr, Hi 
erates de Morbo facro. Om yy 
Nec Deus interſit, niſi dignus vindice nodus. Horar. 
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proper Cauſe of it, which was no more than 
Ti arpa@rwor, ſomething that was the Effect of 
mere natural Diſorder in human Bodies, as 
Hippocrates has ſhewn. 

If from the Greeks we turn to the Romans, we 
ſhall find that They too imputed to certain Si- 
rits certain Diſorders. But then the Names of 
ſuch Diſorders only implied their Philoſophy, or 
Hypotheſis ; not the true Cauſes of the Diſtem- 
pers meant by thoſe Names. e. g. Their Cerri- 
ti and Larvati had certain Diſorders which 
they ſuppoſed to come from Ceres, or their 


 Lares, or Larve. But yet if Ceres could not 


be proved to be the Cauſe; or if there be no 
Larvæ; or if there be, yet that they have no 
Power, or cannot be proved to have any; 
we may be ſure that the Name implied no 
more than their Hypotheſis, and not the true 
Cauſe of the Diſtemper. 

But ſince it was cuſtomary to impute cer- 
tain Diſtempers to the Gods or Demons, it will 
be worth while to examine what particular 
Diſeaſes theſe were; becauſe it is poſſible that 
hence we may gain ſome Light to the Subject 
we are enquiring into. The Epzlep/y, as we 
have ſeen, was one Caſe which was deemed 
to owe its Riſe to Them. The Accounts we 
have of the Cerriti and Larvati will likewiſe 
help us to another Sort of Diſeaſe, where 
the Gods were deemed concerned. To un- 


derſtand their Caſe, we need only to conſi- 
der 


(1s) 
der what Plautus has ſaid in two or three 
Places. 
Menechmus, in the Comedy fo called, pre- 
' tends himſelf to be diſordered in his Senſes, 
and falls a raving very violently. Upon this, 


The Old man goes for a Phyſitian, and meet- 
ing with him, the Phy/itzan aſks him, 


Quid eſſet illi morbi dixeras? narra Senex. 
Num /arvatus aut cerritus? fac ſciam. 


Preſently they ſee Menechmus ; and the Phy- 
fitian puts certain Queſtions to him: Upon 
which the Old man obſerves that Menezchmus? 
begins to be mad——he talks like one beſides 
himſelf; and aſks the Phyſitian, why he 
would not inſtantly preſcribe, or give him ſome 
Potion, before he was ſtark ſtaring mad. The 
Phy/ittan then aſks Menæchmus, : are your Eyes 
wont to be ſtiff or hard? do you ſleep all 
Night? can you ſleep lying along? Preſently 
after, Menæchmus begins to ſcold at the Old 
man ; Upon which, Don't you ſee, 
fays the Old man, that the Man is mad ? 
And the Phy/itian ® tells him, PII make you 


Occæptat inſanire —deliramenta loquitur. 

Quid ceſſas dare potionis aliquid priuſquam percipit Inſanta. 
| * Solent tibi unquam ocu/; duri her? Unquam inteſtina 
tibi crepant ? — Perdormiſcin uſque ad lucem ? facilen' tu 


* dorms cubans. 


Non vides hominem inſanire? 


> Elleborum potabis faxo aliquos viginti dies. 
drink 


616) 


drink Hellebore for fome fwenty Days. Before 
this Phy/itian was called, whilſt the Old man 
and his Daughter were talking of Menæcbmus, 
the deſcribes him thus, © Don't you ſee how his 
Eyes glare? How he hoks yellow about bis 
Naples and Forehead ! How his Eyes ſparkle ! 

Here then we have the Symptoms and Caſe 
of a Perſon whom the Latius call Cerritus or 
Larvatus; and theſe Effects they imputed to 
Ceres, or to the Larve, which they imagined 
to be miſchievous and wicked Spirits : where- 
as in Truth the diſorder'd Perſon had nothing 
elſe but fuch a Species of Madneſs, as had the 
Symptoms abovementioned, and which the 
Phyſitian propoſed to cure by Hellebore. 

Lou have another Inſtance of the like Kind 
in Plautuss Amphitruo. Ampbitrua, after a 
long Abſence, comes Home to his Wife, and 
Sofa his Servant with him. Jupiter in the 
mean time had put himſelf in the exact 
Shape of Amphitruo, and had lain with Alc- 
mena. At length, Amphitruo coming Home 
to his Wife, a Diſcourſe ariſes, and ſhe fays 
to him, Do you deny that you went from 


© Viden' tu illi oculos virere! ut viridis colos 
Ex temporibus atque fronte ! ut oculi ſcintillant ! — 
. Plaut. Menech. Act. II. Sc. 2, 4, 5. 
4 Ac. Tun' te abiſſe hodie hinc negas ? h | 
Am. Nego enimvero, et mie advenire nunc primum aio ad 
Eg te domum. 
Alc. Obſecro, etiamne hoc negabis, te auream pateram mihi 
Dediſſe dono hodie, —— 
Am. Neque ædipol dedi. —— 
| hence 
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| hence this Day? Am. Ido deny it, and ſay that 
this is the very firſt Inſtant that I came to you. 
Alc. And will ra deny that you gave me this 


very Day a golden Bowl? Am. No, I never 
gave you one>———Alcmena perſiſting in what 
ſhe ſaid, Sofia adviſes Amphitruo, Pray order 


her to be luſtrated, as (i. e. to be treated as 
they were wont to treat) 4 Mad woman, 


Amphitruo replies, Indeed it ought to be done, 
for in good Truth ſbe is full of the Larvæ. 
i. e. She is entirely poſſeſſed by the Larvæ. 

It may not perhaps be eaſy to define exactly 


the Difference betwixt the Cerriti and Larva- 
ti. Plautus treats them as if they were the 


ſame, unleſs you make the Cerritus to be one 
that is more mad, and more wild, than 
the Larvatus; ſo much more ſo, as to be 
thought Larvarum plenus. This ſeems to be 
the Caſe, if one may judge from another Paſ- 


ſage in Plautus, where ſome Advocates are in- 
troduced, walking flow and grave, and defend- 


ing themſelves for not running along the Streets, 
leſt the People ſhould throw Stones at them as 


Cerriti, i. e. quite mad. 


Haud quiſquam noſtrum currit per vias 
Neque nos populus pro cerritis inſectabit la- 
pidibus. Pæn. Act. III. Sc. 1. 


18 * Quæſo quin tu iſthanc jubes 
Pro cerrita circumferri. Am. Quin facto eſt opus; 
Nam hæc quidem ædipol /arvarum plena eſt. 

Plaut. Amphitruo Act. II. Sc. 2. 
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But to return. See how ſome Luſtrations 
were made in the f Margin, The Uſe of theſe 
Paſſages in Plautus to our Purpoſe is, that this 
Sort of Madneſs, whatever was the Cauſe, was 
imputed either to Ceres, or Spirits; and the 
Diſtemper was named from Them, as if 
They were the proper Cauſes of it: whereas 
in Truth, only certain Symptoms could be re- 
ally expreſſed by thoſe Terms, ſince it does 
not appear that there was any ſuch Perſon ex- 
iſting as Ceres, nor any ſuch SpeZres as the 
Larve. 

Apuletus, in his Book De deo Socratis, ex- 
plains what the ordinary Notion concerning 
theſe Larue was. * They were Spirits or Hu- 
man Souls, who on Account of their 1ll-deſerts 
in Life, were puniſhed as it were by a Sort of 
Baniſhment, by their having no good Place of 
Aboad, but always rambling about, vain Ter- 
rors to Good men, but to Evil men noxious, 
Where therefore People, through the Force of 
any Diſtemper, were under ſuch violent Fears 
and Horrors as to be not Maſters of their 
Reaſon at all, there they were ſaid to be Lar- 


f Eule, arif, © rip dd, N * © Zo KN 
r, ( viz. Eggs and Brimſtone, Sc.) %; mw ird ixurlu Ve- 


Terbopir as. Lucian. Necuomant. v. Caſaubon in Theophraſtum. 


. 292. 
4 5 9 * adverſa Vitæ merita, nullis bonis ſedibus, incerta 
vagatione, ſeu quodam exilio punitur, inane Terriculamentum 
bonis hominibus, cæterum malis noxium, hunc plerique LAN 
Au perhibent. Apuleius de Des Socratis. 
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vatt : where it came to Wildneſs, and incohe- 
rent Talk, they were deemed Cerriti. Now, 
in the ſame Manner, and in the fame Pro- 
priety of Language, as diſorder d ' Perſons 
among the Romans were called Cerriti, and 


 Larvati, though their Diſorders did not ariſe 


from Ceres, or Larvæ; Perſons may be called 
Demoniacks, though Demons are not the Cauſe 
of their Diſtemper. Who ever imagines the 
Diſorders of the Cerriti or Larvati to be ow- 
ing to the Mother of the Gods, or to Spectres? 
Or when they are ſaid to be larvarum pleni, 
that therefore they had Legions of Spectres in 
them ? | 7 

There wete likewiſe a Sort of Madmen, 
ſtiled by the Romans, L 4 mah by the 
Greeks, NuuqiaytTtai; as there were thoſe 
whom Pliny mentions to be“ Nofurns Diis 
Fauniſque agitati: by all which they plainly 
meant nothing but certain Diſtempers, and 


to which certain Medicines were applied. 


Had they conceived real Spirits poſſeſſing 
ſuch miſerable Wretches, how abſurd would 
it have been to have ordered for their Cure 
 Rhadiſh and Ellebore prepared in a certain 


Way; or * Hor/e-piſs, and the Water of a 
» Smith's Forge; lor the Tongue, Eyes, Gall, 


> Pliny Nat. Hift. lib. xxv. c. 5. # Ibid. lib. xxviii. c. 16. 
* Ibid. lib. xxix. c. 4 *Þ Ibid. Ib. xxx. c. 10. 
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and Inteſtines of a Dragon; or ® the Blood of 
a Mole; or Diamonds; or Amber? Or on 
the contrary, how could they conceive that 
the drinking the Juice of a certain Herb, 
viz. v Thalaſſegle, could cauſe Men to be 
poſſeſſed with Demons? Whatever the Word 
was by which they named this Diſorder, ( for 
this was a Diſorder of the whole Body, as a 
pears by Pliny) and notwithſtanding the 
Name might imply that it aroſe from ſome in- 
viſible Beings, yet ſuch a particular Species of 
Diſorder is the only thing to be regarded in 
thoſe Names. | "ATP 

From the Greeks and Romans, Let us next 
conſider the Jews. Here we have no great 
Light one Way or other, except what we 
can derive from a fingle Inſtance in the 
Old Teſtament, and from a very few Places 
in Joſepbus, where he expreſſly mentions De- 
moniacks, The only Inſtance of a Diſorder 
mentioned in the Old Teſtament as ariſing 
from an evil Spirit, is That of Saul: and 
this is expreſſly imputed to an evil Spirit 
from God, 1 Sam. xvi. 14—16. c. xvili. 10. 


The proper Way to judge of this Caſe is, to 


m Plin. Nat. Hiſt. lib. xxx. c. 10. * Ibid. lib. xxxvii. c. 4. 
o Ibid. lib. xxxvii. c. 3. | ; 

p Thalaſſeglen circa Indum amnem inveniri, quz ob id no- 
mine alio Potamautis appellatur. Hac pota Lymphari homines, 
obverſantibus miraculis. Ibid. 1. xxiv. c. 17. Nails taken out of 
a Grave, and fixed into a Threſhold, were good againſt noct ur- 
nas Lymphationes, lib. xxxiv. c. 15. 
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lay together the Paſſages which relate to Saul, 


and from them to ſee how he was affected. 
he Spirit of the Lord went away from Saul, 
and an Evil Spirit from the Lord troubled, 


or terrified, him. And Saul's Servants ſaid 
unto him;,——an Evil Spirit from God trou- 
bleth thee. Let our Lord now command thy 
Servant. ſeek out a Man who is à cun- 


ning Player on an Harp. And it ſhall come 


to paſs, when the evil Spirit from God is upon 
thee, and he ſhall play with his Hand, and 
thou ſhalt be well. This Advice was taken, 


and David was thought of, and brought to 


the King; And it came to paſs, when the Spi- 
rit of God was in [or at or upon] Saul, David 


took an Harp, and played with his Hand, and 
Saul was refreſhed, and was well, and the 


Evil Spirit departed from him, v. 23. This 
is the it Place where this Diſorder is menti- 
oned: The ſecond has in it an Account of 
Saul's Conduct towards David. When Gol:- 
ab was ſlain, and the Philiſtines routed, The 


Women came out with Inſtruments of Muſic 


to meet Saul, and as they played, they ſaid, 


Saul bath flain his thouſands, and David his 


ten thouſands. And Saul was very wroth, 


and the Saying diſpleaſed him, and be ſaid, 
They have aſcribed unto David ten thouſands, 
and to me they have aſcribed but thouſands : 
and what can he have more, but the Kingdom ? 
And Saul eyed David from that Day. An 


77 
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it came to paſs on the morrow, that the Evil 
Spirit from God came upon Saul, and he pro- 

fed in the maſt of the Houſe. And David 
played with his Hand as at other Times. And 
Saul caſt the Favelin at David——and David 
avoided out of his Preſence twice, 1 Sam. xviii, 
7—12. and c. xix. 9, 10, 11. 

From theſe Places theſe Things may be 
obſerved. 1/7, That we have no Circumſtan- 
ces how this Evil Spirit affected Saul, ex- 
'cepting only that he was troubled, or terrified 
very much ; and that he propheſied 1 in the 
midſt of his Houſe. What is here called 
Propheſying, was acting as a mad man, act- 
ing as the Yates or Prophets are uſua ly de- 
ſcribed by the Antients. Saul was not inſpi- 
red as the true Prophets of God were influ- 
enced, in a rat! Manner, nor indeed at 
all ; but as appears by the Hiſtory, his Mind 
was alienated, and his Imagination diſturbed. 
This was the uſual Diſorder, either real or 
pretended, of the Heathen Prophets; who are 
ſeldom or never mentioned as propheſying, 
but with Circumſtances of Rage, and Fury, 
and Madneſs. The true prophetical Spirit is 
rational and conſiſtent : the falſe one is all tu- 
multuous and mad. It is obſervable therefore, 
that the Chaldee Parapbraſt ſays that Saul was 
mad, or adted as a Mad man in his Houſe: 
and it is probable, that from ſome W 


N (23) 
of Circumſtances that careleſs and prophane 
Men treated the beſt and trueſt Prophets as 
| falſe ones, imputing that to Phrenſy, or Me- 
J ancboly, which in Truth proceeded from a di- 
vine Afflatus. Hence it was, that when Eli- 
* J ſha ſent a Prophet to anoint Fehu, Abab's 
"Servants ſaid to Febu, Wherefore came this mad 
” © Fellow to thee? 2 King. ix. 11. And Fere- 
”  miab has joined together the Idea of Madneſs to 
F that of Prophecy, c. xxix. 26. For every Man 

that is mad, and maketh himſelf a Prophet. 

| There certainly muſt be ſomething in the 
true Prophet common to him with the falſe 
Prophet, from whence this Notion muſt ariſe, 
that Madneſs and Propheſying ſhould be uſed 
by very good Writers as ſynonomous. One 
cannot but obſerve that Tully has uſed the 
Words, MVaticinari, and Inſanire, as ſignify- 
ing much the ſame thing. And whenever the 
Poets ſpeak of Prophets, it is always of Per- 
ſons under an Ahenation of Mind. The 57. 
65% in Virgil is deſcribed as under violent 
3 = * Agttations, and foaming, and raging. Lu- 


4 Eos qui dicerent, dignitati eſſe ſerviendum, reip. conſu- 
* lendum, officii rationem in omni vita, non commodi, eſſe du- 
cendam, ſubeunda pro patria pericula, vulnera excipienda, 
mortem oppetendam; vaticinari atque inſanire dicebat. Cic. 
Orat. pro Sextio. | 
At Phabi nondum patiens, immanis in antro 

Bacchatur vates, magnum fi pectore poſſit 

Excuſſiſſe Deum, tanto magis ille fatigat 

Os rabidum, fera corda domans 
Virg. /Entis. 6. 7780. 
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can in the ſame Manner deſcribes a Prieſteſs 
as filled with Fury, * her Hair ſtanding an 
End, and ſhe all burning within, and foam- 
ing, and panting, whilſt ſhe delivered the 
Oracle. And Euripides obſerves, *© that Mad 
neſs has a good deal of a prophetick Faculty 
in it: and that Mad men could foretell fu- 
ture Things. It is probable that this Notion 
aroſe from hence, that when the true 
received the divine Influx, his Senſes were 
as it were thrown aſleep, and ceaſed ; and his 
Mind fo taken up, that he attended to no- 
thing elſe but what was revealed. Thus A. 


 barbenel ſays from Maimonides, and proba- 
bly very juſtly. Hence came falſe Prophets 
to affect a like Abſence of their Faculties: 
and as this was common amongſt ſuch as 
were mad with a divine Influx, or Inſpira- 
tion, hence Perſons, who by Reaſon of a na- 


1 Bacchatur demens aliena per antrum 


Colla ferens, vittaſque Dei, Phœbeaque ſerta 
Erectis diſcuſſa comis 
Magnoque exæſtuat igne. 
Spumea tunc primum rabies veſana per ora 
Effluit, et gemitus, et anhelo clara meatu, 
Murmura. — Lucan. Lib. 5. 
t To preevied%s PREY T OHV TOANNY 211 
Ora N 6 Seb sig To raw 100 rod 
Alva T0 prrnov THe pwepumores ror, Eurip Bacch. 
u A tempore Prophetiz, Facultates Prophetz ſunt obſopitz, 
ſenſus ejus ceſſant, et anima occupata eſt in apprehenſione ſua, 
indicatque hominibus 2 viderit, vel audiverit, ſine ulla ope- 
ratione voluntatis et arbitrit ejus proprii circa id quod videt vel 
prophetat. Vid. Lib. Coxri. p. 413. | 
Gt nroaiosy twmeri;, Eurip. Batch. 
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; tural Diſorder, Phrenſy, Melancholy, &c. 


were alienated in their Minds, were ſaid to 
propheſy. It will appear preſently what Saul's 
Diſtemper was; and this Circumſtance of his 
Propheſying, or acting as a mad Man, will be 
a conſiderable Argument in Point. I obſerve 
2dly, The Cure of him was by a known Me- 


thod. Let thy Servants ſeek out a cunning 


Player on a Harp And he ſhall play 


with his Hand, and thou ſbalt be well. Zaly, 
The Cure was to be effected, and it was con- 
ſtantly effected, by Misſicł and by That alone, 


Had it been to be cured by Prayer, or any 


thing that was devotional, Saul's Servants 


would have deſired a Prophet, or a Prieſt, not 
a Muſician, to be ſent for. 4thly, When Da- 


did played upon the Harp, Saul was refreſb- 
ed, and was well, and the Evil Spirit depart- 
ed from him. When therefore the Evil Spi- 
rit was upon him, Saul was in a State oppoſite 
to what is here called Refreſhment, and being 
| well, Now the original Word * ſignifies to 
| Breathe, or draw one's Breath comfortably and 
well. The Septuagint tranſlate the Verſe 
thus, 1 Sam. xvi. 14, An Evil Spirit from 
be Lord” ſuffocated him : And when David 
played, he reed him. And FJſepbus tells 


* M1" »eſbirare, relaxationi ee, Motum wel agitationem in- 
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1 cludit, ſays Mercer. 
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us, that grievous Diſorders proceeding from 
Demons, attended Saul, which often were rea- 
dy to ſuffocate and ſtrangle him, ſo that the 
Phyſitians could think of no other Cure for him 
but this, that when the Demons came to him 
and diſturbed him, One ſhould ſtand at his 
Head and ſing. 5thly, When the Evil Spirit 
was upon Saul, 1. e. when he was in the Diſ- 
order which thus affected him; when in Fo- 
fephus's Language, * the Demon diſturbed 
and troubled him, it was then that Saul at- 
tempted to kill David. The Women with 
their Songs had made Saul look upon David 
with an Evil Eye; they had raiſed his“ Envy 
and Hatred; and theſe Paſſions, joined to the 
Diſtemper he had, made him miſchievous, 
and twice ſtrive to murder David with his 
own Hand. thy, From the Cure propoſed, 
it is evident that this Evil Spirit from the 
: Lord was ſome natural Diſtemper. For what 
' Relation has the Sound of a Harp to the Ex- 
| pulſion of Spirits? What makes them ſo much 
| 
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afraid of Mu/ick as to leave the Body they had 


2 Zane d a, wibn Ire x, dul, x word C 
cc i ifes re ' 67.674) 45TH Tgo0in Th lui 36, ra- 
peeTlor, Foun Cię ntPanng ig,H Y. Antiq. Jud. Lib. 6. 
C. 10. 

a To , ig 2 6νẽ‚ pf. Ibid. c. 14. 

b Ofecror x re-. Ibid. c. 11 

And when Jonathan interceded with Saul for David, Ti re- 
_ * * T cue, ryxutilomirer Ta wp iEνEe. Ibid. 
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poſſeſſed, upon hearing the Sound of Har mo- 


' ny? Or why do they fly from exact and good 


Muſick, more than from inharmonious jar- 
ring Diſcords? For from the Hiſtory it ap- 
pears that a ſer/ful Muſitian was required to 
cure the King's Diſorder. From whence I 


be influenced by t 


cannot but infer, 7450. That we are not to 
e mere Words, an Hu- 


Spirit, to imagine that ſome wicked Being 
entered Saul's Body, and cauſed thoſe ge- 
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dy to be ſtrangled or ſuffocated; 
- theſe Circumſtances, I ſay, his Caſe ſeems to 


vous Diſorders which he laboured under, any 
more than we can infer in the Inſtances of the 
Cerriti and Larvati before mentioned, that 
they were under the Influence of Ceres or the 
Larue. 8thly, From the Circumſtances of 
Saul's Caſe, viz. being terrified much; being 
refreſhed by Mujick, and thence growing ell ; 
from the Diſorders being not perpetual upon 
him, but returning at Times ; and if we take 
in from the LXX and Joſephus, his being rea- 
From 


be nothing but deep Melancholy. It is one of 
 Hippocrates's Aphoriſms, © where Fear or Sad- 


neſs continue long, it is a Sign of Melancho- 


ly. And, The Returns of this Diſtemper are 
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uſual * in Spring and Autumn. The Symp- 
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toms of it are, as Sydenham well obſerves, 


theſe——They yield themſebves up a Prey to 
Anger, Jealouſy, Suſpicion, &c. Now 
they love one to Exceſs, and inſtantly they hate 
the ſame Perſon as immoderately. They reſolve 
in one Inſtant to execute ſome Deſign, and in 
the next, they make another and perhaps 
contrary Reſolution, It ſometimes produces 
dreadful Convulfions, reſembling the Epilepſy, 
the Belly and Entrails ſwelling upwards to- 
wards the Throat, Sc. Let me add in the 
Laſt Place, that the Antients were wont to 
apply Mujick to the Cure of Diſtempers, and 
in particular thought it an excellent Remedy 
againſt this very Diſorder. Theophraſtus, in 
his Book of Enthuſiaſm, tells us, that © Muſick 
cures many D:forders of both Soul and Body, 
e. g. Faintings, FEARS, long continued 
D:Jerders of Mind. The Playing upon the 
Pipe cures the Sciatica, and Epileply. And 
Martianus Capella has a great deal to this 
Purpoſe in his 9th Book: where he introduces 


Muſick as ſaying what ſhe had done, I have 


cured 
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f Perturbationibus animorum. corporeiſque morbis, medica- 
bile crebrius carmen inſonui. Nam Phreneticos Symphonia cu- 


ravi. Febrem curabant vulneraque veteres cantione. AF 
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1 cured Madmen by Symphony, —The Anti- 


* ents cured the Fever and Wounds by ſinging. 


3 Aſclepiades Cu ed the Very deafeſt by a I rum- 


pet, and madmen by Symphony. Theo- 
* phraſtus applied Pipes to the Aﬀettions of the 


© Mind ——Xenocrates freed thoſe that were 


| troubled with Spirits by inſtrumental Muſick, 
: &c. 


* Saul's Evil Spirit then does not ſignify the 


real proper Cauſe of his Diſorder, fince it ap- 


: pears that his was nothing elſe but natural Me- 
: 


* lancholy, which ſoft Accents and melodious 


* Sounds were wont conſtantly and regularly to 
aſſwage. What Connection is there betwixt 


the Sound of a muſical Inſtrument, and De- 


5 
f vils or Evil Spirits? How could thoſe about 


Saul think of Muſich, to expel a Spirit? 
Mhereas ſuppoſing his Diſtemper the Effect 
of Matter and Motion, and like other Diſ- 
tempers; it was natural to have Recourſe to 
the then uſual Means of curing them, and 
accordingly they ſucceeded. For can any 
thing be more natural than to procure a ſ#rlful 
* Muſitian to divert Melancholy? And will not 
ſuch a one always comfort and refreſh the Pa- 
tient, and make him well? The LXX and 


4 tibias Theophraftus adhibebatMenocratet organicis modulis 


npbaticos liberabat. Martia. Capella. Lib. g. 
Cenſorinus ſays, Aſelepiades medicus phreneticorum mentes, 
morho turbatas, ſæpe per Symphoniam ſuæ naturz reddidit, 


JoſepPus 


l + 12. de die natali. 
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Joſephus have added Circumſtances which are 
very common in Hypocondriacal Caſes, I 
mean his being /#focated when the Evil Spirit 
was upon him. And this may help us to 
conceive what really was, his Caſe, and what 
exactly anſwers in every Circumſtance, For 
though they all agree in the Word Spirit, 
vet ſtill the Thing was no more than natural 
Diſorder. Accordingly Maimonides obſerves, 
that the Jews s call every Sort of Melancholy 
an Evil Spirit: and explains Evil Spirit, by 
Diſeaſe, 

We meet with nothing of Demontacks 
excepting the Caſe of Saul, in the Old Teſ- 
tament. But yet Joſephus, (who profeſſes a 
ſtrict Regard to the Sacred Writings,) menti- 
ons certain Charms which Solomon left behind 
him, by which they could ® cure Diſeaſes, and 
ſo expel Demons, that they ſhould no more re- 
turn: and this Manner of Cure, ſays he, con- 
tinues amongſt us even to this Day. 9 cy this 
he relates a remarkable Story upon his wr 
Knowledge, of one Eleazar's caſting out De- 
mons in the Preſence of Veſpaſian, and his 
Sons, and Officers, and Abundance of Soldiers. 


5 Rambanus. Omne genus Melancholiz wecant Spiritum ma- 
lum. Atque alibi; Spiritus Malus, i. e. Morbus. Lightfoot 
Hor. Heb. in Luc. c. 13. 11. 
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The Story, and the Manner of Cure, 

thus. Applying a Ring having | a SR 

Root under the 2 eal; viz. one of thoſe Roots 
that Solomon taught the Virtues of, He drew 
out the Demon through the Noſe of him that 
© ſmelt 1: and preſently the Man falling down, 
* he mentioning Solomon, and reciting the 
2 Charms which he had invented, adjured the De- 
mon never to return into him. Eleazar being 
willing to ſatisfy the By-flanders that he had 
* this Power, be placed a 12 Way from them 
i a Cup full of Water, or à little Veſſel that 
they waſhed their Feet in and then he com- 
4 


manded the Demon @s he went out of the 


Man to overturn that Veſſel, and thus make 
de Spectators ſenfible, that he had left the 
Man. This is the Account of a Demontack 


in Joſephus's Days, diſpoſſeſſed by this Elea- 
zar. The Root which did this wondrous 


Feat, is that, I ſuppoſe, which he mentions 
in the 8 eventh Book of the TFewſh Wars, the 
Story of which is ſtill more ridiculous than 
the Account of pulling out the Demon through 
2 the Noſe of the Perſon that was poſſeſſed. 
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However Tl relate it ſince it concerns De- 
mons, There is a Valley on the North of 
%% Machaerus, in which is a Place called Baa- 
* ras, Which bears a Root of the ſame Name: 
c It is of a flame Colour, and about Evening 
e time it ſhines very bright. It is not eaſily 
* caught by them that would willingly ga- 
te ther it; but it withdraws itſelf, and does 
« not ſtay, unleſs one pours the Urine of a Wo- 
te man, or menſtruous Blood upon it. And 
«© even chen it is certain Death to them that 
<« touch it, unleſs you happen to carry the 
<« Root itſelf hanging down from your Hand. 
There is another Way of getting this Root 
e free from Danger, and it is 8 They 
« dig quite round it, ſo that the very leaſt 
© bit of the Root is left in the Ground: 
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= Perſon to whom he applied this Root. I can- 
not but think Fo/ephus's Demoniack to be the 
> lame with the Cerritus of Serenus Samonicus, 
* whom ® dreadful Smells would often cure. 
7 Leremuu is ſpeaking of a Caſe where through 


(33 
to follow him that tied him, che 
der eng pulled up. But then the 

de tant, as it were in the Stead 

12 — act © the Plane.) There 
berker ie them who ſhall dare 
« take it. This Root is deſireable for 


> * one Virtue it has, notwi ding ſo many 
 « Dangers in getting it. For DE MON s as 
: © they are called, (theſe are the Spirits of 


** wicked Men) entering into the Living, and 


* killing thoſe that have no Help, this Root 
> © preſently. expels them, even ough. it be 


only brought near thoſe. that are ill. 
How ridiculous ſoever theſe Stories are, 


both that of Eleazar, and this of the Root 
Baaras, yet Jeſepbus plainly thought that 
there were properly Demoniacks, or Perſons 
into whom the Souls of wicked Men entered. 
He 
theſe Men had: but only that they were #:/- 
led if they had nut Help, and that Eleazar 


gives us no Symptoms of the Diſorders 


pulled out the Demon through the Noje of the 


So the Cy nocephale, or Oſyritis in Egypt, is preſent Death 
to him that — it up, and is excellent good 2 all Witch- 
craft. Plia. lib. xxx. c. 2. 

® Cerritum ſzpe horrendi medicantur Odorez. Seren. Samon. 
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"ome Fault of the Brain araving Madneſs aroſe: q 


and as the Cerriti were Mad men, and cured 
by ſtrong Smells, juſt as Foſephus's Demoni- 
2 ith very 2 —— beth under 
the ſame Sort of Diſorders. It will always be 
aſked, How Joſepbhus knew, that theſe Per- 
ſons had in them the Souls of wicked Men 
deceaſed? How he knew that theſe wiched 
Spirits killed Men ? What has the Smell of a 
Root to do with wicked Spirits? Or how can 
that expel them? To fay, that he ſaw the Fact 
done; and to add that he ſaw the Demon over- 
turn a Baſon of Water, at his going out of a 
Man, is only affirming one incredible Thing 
in order to prove another. For what Evi- 
dence is there that this was done by a De- 
mon? It is agreed that the Philoſophers of 
Old talked much of theſe Spirits, or Demons; 
but how did they know that theſe Demons 
were the Spirits of Evil Men? He might ſay 
perhaps, becauſe the Perſon that was diſor- 
dered, was agitated, and thrown down, and 
ſuffered much Miſchief. But theſe Effects 
might have nothing more in them than what 
was natural and ordinary, as I have already 
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ſhewn. Leaving therefore theſe Inſtances of 


FJeuiſh Exorciſts, and the Charms which So- 
lomon is ſaid to have left, Thoſe idle romantick 


Tales of Foſephus, which ſhew how eaſily he 


n Ex vitio Cerebri Phrenefis furioſa movetur 
Amiſſaſque refert frendens amentia vires. 
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3 was impoſed on himſelf, or how ready he was 


to * on others; 

I proceed in the next Place to cn. 
der what the New Teftament Writers have 
ſaid upon the Subject of Demoniacks. 
And in order to ſhew what was meant, we 
muſt compare the ſeveral Relations together; 
and when we meet with plain and eaſy Ac- 
counts of things, we muſt make them the 
Standards or Teſts by which we ought to un- 
derſtand the more difficult Places; and not 
vice verſa, interpret eaſy Texts by thoſe which 
are intricate and hard. It muſt be remem- 
bered likewiſe, that Demon in none of the 
Inſtances already produced, ſignifies what we 
in Engliſb call Devil, but always is applied 
to o the departed 8 ouls of Dead Men. And 
laſtly, that Eprlepſy and Madneſs were pecu- 
liar Diſorders attributed to the Gods. 

Theſe Things being already proved, it is 
ny to obſerve, that when out Saviour 
o preach, he went about all Gal ilee, 
— the Goſpel of the Kingdom, and heal- 


ing all Manner of Sickneſs, — all Manner of 


| 7 among the People, and his FAME 


went throughout Syria; and there followed him 


| great Multitudes of People from Galilee, and 


| from Decapolis, and from Jeruſalem, and 


v Tadre Towar #5iv corpora ann Joſeph, Tuxal Ven- 
2 Wore. Juſt, , es 2 Apol. 


F 2 fron 


Diſorder proce 


(636) 


from Jidea, and from beyind Jordan, Matt. i. 


23—2 5. From hence it appears that He was 
ek known ; and that the Doctrines he 


preached were likewiſe known ; and what he 


was imagined to be, was well known in all 
thoſe Parts. This was ſo notorious, that they 
brought unto him all ſick People that were ta- 
ken with drivers Diſeaſes Torments ; and 


thoſe which were fied with Devils [De- 
mons} and thoſe which were Lunatic, and thoſe 


which bad the Palſy. Perhaps this might bet- 
ter be tranſlated, even thoſe who were po. 


led, &. for theſe are the particular and 


eminent Inſtances of Perſons who had Di ſea- 


fes and Torments. What theſe Perſons poſſeſſed 


with Devils [or Demons] were, is now to be 
conſidered. 

St. Fohn, c. x. 20, gives us an Account 
of a Controverſy amongſt the Jews on Occa- 
fion of ſome 'Things which our Saviour had 
ſaid. In this Debate, many ſaid he hath a 
Devil, and is mad, Orhers jatd, theſe are not 
the Words of brm that hath a Devil: can a 


Devil open tbe Eyes of the blind? Madneſs is 


here imputed to our Saviour; and the imagi- 


nary Cauſe is, he hath a Devil. Theſe were 
ſo connected together in their Minds, that 
Bath Sides reaſoned in the ſame Manner: and 
both Sides took for granted that That particular 
edec from fome Evil Spirit 
that poſſeſſed him. They therefore that 
1 thought 
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Z thought he ſpoke the Words of Sobriety, re- 
J wo gre he that is undet the Influence of a 
* wicked Spirit, i. e. a Mad man, either ſay or 
= do ſuch Things as this Man does? 

* - Tt is exactly in the fame Senſe that the 
© Jews anſwered our Saviour, Fohr vii. 20, 
* when he charged them with going about to 
kill him, They ſaid, Thou haſt a Devil. 
The Meaning of which was Ton art 
mad, who goeth about to kill thee? He charged 
them with an Act which they diſclaimed ; and 
they immediately replied, that he had a De- 
ui; uſing the Cauſe, the imaginary Cauſe, for 
az a viſible Effect, which they conceived natural- 
ly to flow from it. 

Again; when John came neither eating nor 
= drinking, they ſay, He hath a Devil, Matt. xi. 
t 18. i. e. When he appeared in that auſtere ri- 
- > gid Manner, living in the Wilderneſs, and 
| > preaching ſtrict Repentance as he did, and u- 
| > ding ſevere Mortification, they looked upon 
; 


> him to be mad. To name one Inſtance more. 
Our Saviour having told the Jews, John 
vii. 48—52, that they were not of God, they 

, } faid unto him, Say we not well that thou art 
4 Samaritan, and haſt a Devil? Jeſus anſwer- 
1 ed, I have not a Devil, but 1 honour my Fa- 
tber. a Man keep my Saying, he ſhall 

' 3 mever ſee Death. Then ſaid the Jews unto him, 
3 mow we know, that thou haſt a Devil. Abra- 
bam 7s dead, and the Prophets ; and thou Joo; 


(35) 
If a Man keep my Saying, be ſhall never taſt 
of Death. The Meaning of all this is very 
plain: Do we not ſay very juſtly, that you 
* treat us juſt as the Samaritans do, with Ran- 
* cour and Malice; and that you are really 
« mad,” He replies, © I am not mad, but 
* know what I ſay and mean; my Deſign is 
* to honour my Father, and with a View of 
promoting this good Deſign I tell you, He 
that obeys what I ſay hall live for ever.” 
They inſtantly reply, © Now it 1s evident 
„ you are mad: Abraham is dead, and the 
Prophets; and yet you tell us that he that 
* obeys your Doctrines ſhall live for ever: 
Whom makeſt thou thy ſelf ? 

Had not St. John, in the Paſſage firſt ci- 
ted, explained ſo particularly what was meant 
by having a Devil, (or Demon, for ſo it is al- 
ways to be read) we ſhould probably have un- 


derſtood theſe Places of Madneſs, or of a diſor- 


dered Underſtanding : Becauſe fo many Inſtan- 
ces might be produced out of heathen Authors, 
where thoſe who were called Cerriti or Lar- 
vati, or Lymphatici, and were ſuppoſed to be 
affected by, or to be under the Direction or 
Influence of Demons, were all in their Degree 
mad. But as the Words are explained in the 
Goſpel itſelf, it is eaſy to ſee upon what 
Grounds the Jews ſaid to our Saviour, 
Thou haſt a Devil. They had neither ſet 
nor beard any Demon in him, nor in Jobn the 
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* Baptiſt; and yet inſtantly they charge them 
3 15 hn one, Whence 54 l 
Or why do they fay a Devil, rather than any 
thing elſe? They ſaw indeed, what they 
thought to be Madneſs, and nothing elſe. 
From this viſible Effect then they preſently 
© imagined a Demon (or Devil) to be the Cauſe, 
and therefore charged him with what they 
did not ſee, arguing from the Effect to the 
* Cauſe, And therefore when Yoſephus, or O- 
* thers, call ſuch or ſuch Perſons Demonzacks, 
they may do it merely from certain Symptoms 
of which they ſuppoſed Demons to be the 
- Cauſe, though no Evidence of ſuch Demons 
appeared. And. indeed it was cuſtomary for 
3 the Jews to attribute to Evil Spirits certain 
great Diſorders, which either diſtorted the Bo- 
dy, or occaſioned Phrenſy, or Diſtraction of the 
Mind: as Dr. Lightf99t has well obſerved.” 

* The Paſſages already produced, which make 
the having a Devil and Madneſs to be the 
ſame thing, will help us to underſtand ſome 
others, which at firſt Sight may appear more 
intricate, Thus for Inſtance; in St. Matthew, 
c. xvii. 15, there came a certain Man to our 
Lord, who kneeled down and ſaid, Lord have 
Mercy upon my Son, for he is lunatick, and 


e 


See eee ee 


? Judzis uſitatiſſimum erat morbo3 quoſdam graviores, cos 
præſertim quibus vel diſtortum eſt corpus, vel mens turbata, et 
> agitata Phreneſi, malis Spiritibus attribuere, Lightfoot Hor. 
2 Hd. Mart. xvii. 15. 
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fore: vexed: for oftetimes be falleth intu the 
Fire, and. oft into the Water. The other E- 
vangeliſts give us a more particular Account 
of o& this young Man's Caſe, St. Mark, c. ix, 
17, 18, makes the Man to ſay to our Savi- 
our. I have brought unto thee my Son, 
which hath a dumb Spirit; and whereſoever he 
taketh him, he teareth him, and be foameth, 
and gnaſheth with bis Teeth, and pineth - 


away. When the young Man was — | 


to our Lord, v. 20, the Spirit tare him, and 
he fell on the Ground, and wallowed, foaming, 


In St. Luke, the Caſe is repreſented thus, 


c. ix. 39. A Spirit taketh him, and he fud- 


denly crieth out, [or ſhrieks] and. it teareth him ; 


hot: he foameth a gain, and bruiſing him, 
hardly departeth * him. This Man was 
plainly, what Juſtin Martyr. deſcribes thoſe 


which were 4 /e:zzed by Demons to be, thrown © 
upon the Ground; and he is plainly a Demoni- 
ack, for in curing him Jeſus rebuked the De- 
vil, Matt. xvii. 18. From the Symptoms he 
falling into the Fire, or Water, tear- © 


had 
ing himſel It, gnaſhing with his Teeth, framing 
lowing on the Ground, being bruiſed, and 


then the Fit leaving him, his Caſe was Epi- | 
leptick. Celſus obſerves of ſuch Perſons, * Th | 


2rd ever Ma 
ma eng 36. 


Homo ſubito concidit, ex ore Spumæ moventur—honi- | ; 


Man 
3 
2 


nem conſumit. Celſus Lib. 3. c. 23. 
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Man all of a ſudden falls down, foams at the 


Mouth, and when the Diſtemper is new upon him, 


it makes bim pine away. Hippocrates has given 
us the Symptoms of the Ep:lep/y more accurate- 


ly. He becomes uncapable of ſpeaking, 


c od is ſuffocated, and Foam runs out of the 


; t Mouth, his Teeth gnaſh, the Hands are 
* © cloſe ſhut, the Eyes are diſtorted, they under- 


1 tand nothing :—be falls down, he kicks with 
his Feet. After this particular Account of 


* the Symptoms, he explains the natural Cauſe 
of each; and ſays Thus is this Diſtemper to 


young People; He adds, ben the Diſorder 

2? 7s of long ſtanding, it is not curable. This is 
a direct Expoſition of the Caſe before us, and 
* ſhews the Man to be plainly Epileptic. 


You will ſay perhaps then, that Madneſs is 


not the ſame as having a Devil, but Epilep- 
, which is a different Diſtemper. But the 
+> Circumſtances will clear up this Point. As 


1/7, It is obſerved that this Diſtemper had 


; been long upon him. How long, ſays our Sa- 
> viour, 16 it ago fince this came unto him? And 


le jaid, Of a Child, Mark ix. 21. 240, 1 


t Ae vit reti, 2 «peg % Tg rowear®- Cie, © os odbyrs; 
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muſt obſerve from Hippocrates, * Melancho- 
lick Perſons are very often wont to be Epilep- 
tic, and Epileptic - Perſons Melancholick. 
Each of theſe Diſtempers prevail, as the Diſor- 
der inclines to either Body or Mind : If to the 
Body, they are Epileptic; , to the Mind, 
they are Melancholick. 4dly, It muſt be ad. 
ded from the ſame Author, that where the 
Epilepſy has grown up with a Perſon from 
his Childhood (as was the expreſs Caſe of the 
Perſon before u a the Cure is very difficult. 
4thly, St. Matthew expreſſly calls him a Lu- 
natic. He is Lunatic and fore vexed. 5thly, 
I cannot but obſerve that Alexander Trallia- 
nus gives us an Account of @ Cure of the 
Epilepſy, which he learnt in Hetruria from a 
Countryman, who cutting, lays he, wild Rue 
in a Field, his Fellow Servant, o %s GN 
ET, being a Lunatic, was ſeized ith a Fit 
of Epilepſy. Alex. Trall. Lib. 1. Exactly 
in St. Matthew's Language. 


Theſe Things being conſidered, it appears 


that this Young man was Epileptic : His Epi- 


lepſy had brought him to be Melancholick, 
which is the natural Turn of the Diſtemper; 


and his Melancholy had made him mad. i 
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From hence St. Matthew, in his Account, ex- 
; preſſſy calls him Lunatic. The other Two 
| Evangeliſts take Notice, the One of the dumb 
Spirit which he had, the Other, of the Syi- 


rit, but ſay not a Word of his Madneſs, 


bf which WAS implied in the Term, Spirit: 


And then they deſcribe at large the Sym ptoms 
of the Epilepſy ſy. St. Matthew deſcribes the 
Epileptic Fits, as ſoon as he had faid that the 
Young man was Lunatic: The two other 
Evangeliſts deſcribe the Epileptic Fits, as ſoon 
as they had ſaid that he had a Spirit, or a 


dumb 55 irit. Therefore Lunatic and Demo- 
* niack, or having a Spirit, or a Devil, muſt 


be the ſame. 

Jam ſenſible how difficult it is to account 
for every Expreſſion on theſe Occaſions, where 
ve often know not the exact Ideas to which 


f | ſome particular Words were applied. We 


: muſt be often left to Uncertainty and Con- 
f jecture, and he that gueſſes, not irrationally, 
ought to be excuſed if he varies from com- 


mon Sentiments, when common Sentiments 


are not at all intelligible. In the Proceſs of 
the Hiſtory of this Young man, it appears 
that the Diſciples of our Lord could not cure 


him. The Father of him tells our Saviour, 


I. pale to thy Diſciples that they ſhou 2 
caſt him out, and they could not, Mark Xx. 18, 
or as St. Matthew has i it, 7 brought him to thy 
Diſciples, and they could not cure him. Our 
e Say! jour 


| ( 44 ) þ 
Saviour curing him fo eafily, his Diſciples af. 
terwards afked him privately, or apart, Why * 
could not we caſt him out? His Anfwer, as it 
lies in St. Mark, is only thus——Thts Kind 
can come forth by nothing, but by Prayer and 
Faſting, c. ix. 29. But in St. Matthew, the 
Anſwer is much larger and fuller, and from 
thence perhaps we may be able to conjecture 
at the Meaning of theſe Words. Jefus ſaid 
unto them, becauſe of your Unbelief. For ve- 
rily I fay unto you, if ye have Faith as a 
Grain f Muſtard-ſeed, ye ſhall ſay unto this 
Mountain, Remove hence unto yonder Place, 
and it ſhall remove, and nothing ſhall be un- 
poſſible for you. Howbeit, this Kind goeth | 
not out but by Prayer and Faſting. I obſer- * 
ved before, that this was an Epileptic Caſe; 
and it was an Epileptic Diſorder of long 
ſtanding : and conſequently either incurable, * 
or very hard to be cured, by any Means of Art, 
The Determination of the Old Phyfitians ie, 
* That neither Broths, nor even Meats that are 
light and eaſy of Digeſtion, nor Fleſh of any 
Sort, and particularly Hog's Fleſh, is not good for 
this Sort of People. You are not to give ſuch | 
any Food at all ll the third Day after the * 


* Cibum poſt diem tertium— dare. Neque ſorbitiones his 
aut alioqui molles et faciles cibi, neque caro, minimeque ſuilla 
convenit. et ubt tertio die cibus datus eſt intermittere qua- 
tum, et invicem alterum quemque——donec quatuordecim dies 
tranſeant. Celfus Lib. 3. c. 23. N 


Fit; 
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XZ , ——ovs 6AryeroTin, AwuxS, uur 


Fit; and when he has taken fome Saftenance, 
on the third Day, you muſt leave it off the 
fourth, and fo on every other Day, fill 
* fourteen Days are paſt, When great Exerciſe 
is preſcribed, yet ſtill the Rule is * Ler him 
have but little Victuals; or let him abſtain al- 
together from Fleſh. 
I know not whether this may help us to 
* ſolve the preſent Difficulty, The Diſciples 
* aſk why they could not cure this young man. 
Our Saviour's Anfwer to them is, © Becauſe of 
your Unbelief. For had you Faith equal to 
the Advantages you have, you fhould be 
* able to do the moſt difficult Things, nay 
« nothing which is neceſſary to gain Credit to 
* your Authority or Doctrine, ſhall be im- 
* poſſible.” This contains a full Anſwer to 
their Queſtion : and what follows, about the 
Neceſſity of Faſting and Prayer, may not re- 


2 Paulum cibi aſſumat. Ibid. 

Kd TavTHAGG X4AG £50 Tito at —6Ay00 i,, x3 
de It is good to abſtain from Fleſh entirely. But if he 
deſires ſome —— let him take but little, and ſeldom. Again, Ta 
0: xptes raff D wing TrAtics ar%Anezyn;. He ought to abſtain 
from Fleſh till he is quite cured. And then follow a great many 
Cautions about what the Epileptic ought to eat and drink. 
Alexand. Trallianus. Lib. 1. | | 
| Ker aw A as &nupxe To wav Tad! uit, iv Th JrpeeT tics. 
Atxewey i, oxore i; 
Onur dpito de. Let him be kept altogether from Fleſh ; but if that 
cannot be, let him be kept ſo during the Cure. Let him drink 
but little Wine, white, thin. Let him eat thoſe boilea 
Herbs, which are as ſharp as poſſible, & c. Aretæus N 
Nperixd ran. c. 4+ 9 
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late to the Difficulty which they propoſed. 
A miraculous Power was neceſſary to cure this 
Diſorder in the Way which Jeſus cured it. 
Is a miraculous Power to be attained by Faſt- 
ing and Prayer? Or cannot a ſupernatural 
Power cure a Diſorder, ſuppoſing it to be 
granted to Men as it was to the Apoſtles, un- 
leſs they faſt and pray for the Removal of the 
Diſorder ? I cannot conceive that our Saviour 
meant, that the Perſon who would expel this 
Kind of Devil, (or would cure an Epilepſy of 
long Continuance) muſt neceſſarily faſt and 
pray, or elſe that he could not pyſibly cure it: 
For our Saviour himſelf did neither faſt nor 
pray, notwithſtanding he cured the Youth ; 
nor did he blame his Diſciples for not faſting 
or praying; nor did he charge them with any 
thing but Unbelzef, as the Reaſon why they 
did not, or could not, cure the Diſorder, Nor 
did the Diſciples afterwards ever faſt and 
pray (that we read of) in order to cure any 
Diſtempers, or to caſt out any Devils. Nor 
was Faſting and Prayer required of the 
diſtempered Perſon by our Saviour in order to 
his Cure, fince our Saviour ſhewed his Power 
in curing him inſtantaneouſly, and without 
the Means which the Phyſitians were wont 
to preſcribe; I charge thee to come out, and 
enter no more into him. Nor, laſtly, can I 
think, that our Saviour gave this Direction, 
< to inform his Diſciples, that this — 
«c Fal 


| (47) 
= «© Faith, being the ſpecial Gift of God, was 
e to be ſought for by flagrant Devotion, that 
gaga jt might never be wanting to them.” 
An ingenious Phyſitian, to whom I propo- 
> ſed this Difficulty, offered me this critical 
> Emendation of the Place; inſtead of # po- 
> ow 194 m, to read ty mpooryei Tec, in 


2 conſtant Faſting, juſt as all the Phyſitians were 
> wont in this Caſe to preſcribe. If this were 


the true Reading in St. Mark, St. Matthew 
* muſt be corrected in the ſame Manner, ſince 
it is agreed, that the Verſe was not at all 
= originally in St. Matthew, but inſerted into his 
> Goſpel from Mark, as Dr. Mills has rightly 
= obſerved. If this be the Caſe, the Meaning 
of the Words is “ You could not cure 
this Man becauſe of your Unbelief : But 
yet you ſee how eaſy this Diſtemper is re- 
moved; though it be a Diſtemper, which 
« when of long Continuance, is allowed by 
* all to be hard to be cured, and for which is 
* uſually preſcribed a long Courſe of Faſting.” 
This indeed would ſolve the Difficulty ; 
but as no various Reading will countenance 
the Emendation, it may perhaps be thought 

to be cutting the Knot. 
Il am apt to think, that the Phraſe, by Faſt- 
ing and Prayer, is proverbially uſed, and im- 
plies great Dificulry only. For as neither 
_ Faſting nor Prayer were here uſed on this 
Occaſion by either our Saviour, or the diſtem- 
pered 


(48) 
pered Perſon, the Words muſt be taken not 


in too ftrit a Senſe. I conceive therefore 


that our Lord deſigned to o to the uſual 
Length of Time and Difficulty of Cure, the 
N: and Eaſe with which he had removed 
is Di 3 © Thus is the Diſtemper that 

« All People make ſo n in cu- 
ring! yet you fee how eaſily it is done 
* by me.” Our Saviour ſays that it was Ge- 
cauſe of their Wont of Faith, that the Diſci- 
8 not cure this Perſon: nor does he 
e them for not Faſting, but juſtifies them 

in not Faſting, in other Places: Had they 
therefore had Faith, they might have cured 
this Diſtemper. This plainly ſhews, that in 
this Place, the Words are not to be taken 
too rigidly ; but as when it is faid one cannot 
obtain a Thing, nec prece, nec pretio, no 
more is meant, than that one in vain attempts 
to get it; So here This Kind goeth not 
out but by Prayer and Faſting, no more is in- 
tended than, that this Diſorder is very hardly, 


or naturally impoſſible, to be removed. But 
this I refer to the Reader's Judgment; and 


ſhall readily ſubmit to better Information. 


There is another Inſtance of a Demoniack, 
Mark v. 1. (St. Matthew ſays there were Tus 
of them, c. viii. 28.) which will require a 
particular Diſcuſſion. Immediately there met 
him out of the Tombs a Man with AN unclean | 


Spirit, 
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Spirit, awho had his, Dwelling among the Tombs, 
and no Man could bind him, 20 not with 
* Chains, becauſe: that he had been often bound 
* with:Fetters and Chains, and the: Chains had 
been plucked aſunder by him, and the Fetters 
* broken in Pieces, neither could any Man tame 
him. And always Night and Day he was in 
* the Mountains, and in the Tombs, crying, and 
cutting himſelf with Stones. St. Matthew ſays 
there were Two that met him, exceeding fierce, 
2 ſo that no Man might paſs by that way, c. viii, 
28. St. Luke's Account is thus, c. viii. 
27-29. There met him one which had Devils 
ga long Time, and ware no Cloths, neither 
* abode in any Houſe but in the Tombs —— 
Tux unclean Spirit oftentimes had caught him, 
and he was kept bound with Chains, and in 
2 Fetters ; and he brake the Bands, and was dri- 
ven of the Devil into the Wilderneſs. 
* Mark and Luke agree in this, that when our 
Saviour aſked Him [the Man] his Name, 
? He. anſwered, Legion: The Reaſon. of this 
$ Anſwer is in St. Mart, for we are many; in 
St. Luke, the Reaſon is, * many Devils 
vere entered into him. Laſtly, 
Man was cured, the People found him in 
bis right Mind, ſay both Mark, c. v. 15. and 
7 Luke c. viii. 3 5. 
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From theſe Accounts of this unhappy Man, 
we muſt obſerve q 

1/t, Here was a Perſon, not in his right 3 
Mind; running about naked; plucking aſun- 
der his Chains or Fetters; no one could tame 4 
him; living in the Mountains like a wild 
Man; roaring out; cutting himſelf ; fierce; 
miſchievous to Paſſengers. Theſe are all = 
dinary Symptoms of Lunacy, or Madneſs, if 
the Perſon be ſuffered to ramble out in a ra- | 
ving Condition. 
ally, It is faid, no Man could bind or tame © 
him. Hence it appears that his Caſe was | 
Madneſs, and not Epileptick, fince Epilepticks | * 
are not wont to be bound with Chains. 4 1 

3dly, This was a Perſon with an unclean Þ 
Spirit, Mark v. 2. and he is, before his Cure, }, 
conſtantly treated by our Saviour, and by j 
Mark and Luke, as poſſeſſed by One only pl i 
rit. Come out, thou unclean Spirit, v. 8. 
He was poſſeſſed with a Devil, v. 15, 16. 
And fo St. Luke. He commanded Tus |\ 
unclean Spirit 70 come out of the Man, for 
oftentimes 1T had caught him, c. viii. 29. 
Our Saviour then ſaying in the ſingular, Come , 
out Thou unclean Spirit, at the Time he 
cured him; and not in the Plural, Ye un- ö 
clean Spirits notwithſtanding the Man had] 
ſaid he had a Legion in him, it follows that 


. Dd 


this Account of many Devils was nothing 


elſe but the Man's Imagination, and not the] 
Truth] 
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Truth of Things; For to caſt out ane Devil, 
3 when a Legion was in him, was really do- 

ing no Service to the Perſon afflicted. 
Aby, In St. Mark and Luke, where we 
have the Caſe of this Man at large deſcribed, 
we hear of no more than One unclean Spirit, 
1 Jeſus aſked the Man his Name. Now as 
to have a Devil and to be mad is the ſame 
thing, this Man was conſidered merely as a 
| Madman. And fo all that follows is conſiſt- 
ent. Our Saviour aſks the Man his Name: 
His Anſwer was that of a mere Madman, 
that his Name was Legion, for many Devils 
vere entered into him. | 

Ftbly, Taking him for a Madman, could 
any thing be more natural than what paſſed, 
He addreſſes our Saviour openly, and without 
any Fear or Care; calling him the Son of 
God, and proclaiming him what he was. 
What have I to do with thee, Feſus thou Son 
f God moſt high? It was eaſy for him to 
'| Know Jeſus, ſince his Fame was ſpread in all 
.* | thoſe Parts; and that made him addreſs him 
in the Manner he did. And it was as natural 
for him, conſidering him as a Few, in his 
nad Fit to aſk that the Devils which were in 


he him might be permitted to enter into the 
» Herd of Swine which he ſaw juſt before him, 
. The Sight of them would naturally put the 


dd Image into his Head: And when TFeſus 


5 . . ö 
: 8 ſaid to permit them, Or give them Leave 5 


the H 2 or 


uthb Þ 


(32) 
or in St. Matthew's Language to ſay- 


— Al this is no more than not 8 1 


himſelf with the fantaſtic Humour of a Mad. 5 


man, but humouring him whilſt he cured © 


him. 

But the main Difficulty is ſtill behind 
They, i. e. the Devils, when they were come 
out, went into the Herd of Swine, and be. 
hold ! the whole Herd of Swine ran violent) 
down a fleep Place into the Sea, and wert 
drowned, Matt. viii. 32. All the Three Evan- 
geliſts agree in telling us, that the Devils en. 


tered the Swine, But yet we muſt obſer ve, 
that all this Legion of Devils was nothing bu 


the Madmams Talk. If therefore by any A. 
cident the Swine ran down the Precipice, | 


whilſt the Man or Men were under Cure, 
whether drove down, or frighted down by the 
Madmen, This would fully anſwer all the 
Story. For as to the Requeſt itſelf, That wa 
nothing but the mad Diſcoutſe of one difor a 
dered in his Senſes: Juſt as I my ſelf met wit!” 
a Woman who told me of — of Devil 
in her; and conſiſtent with that Principle, ſti 
told me what 77 ig or That particular Devil ſaid 
and what they deſired to be done; and ſhe aſke' 


me, if I did not hear or ſee the Devils. 


| But ſuppoſing this Conjecture, that the Mad 
man drove or frighted the Swine down a ſteg 
Place into the Sea, will not ſufficiently accoul 
for the Expieſſions of the Evangeliſts, I co 


cein 
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# ceive that there can be no greater Difficulty 
in this Caſe, than there is in one Man's Dif- 
T temper paſſing i into another Man, The Mad- 
n therefore of this Man may be conceived 
to paſs into the Swine, juſt in the fame 
Manner as the e one Man could be 
F transferred into ano 

. XZ Naaman was to cleave to Gehazi, and to 
lis Seed for ever, 2 Kings v, 27. Which 


The Le proſy of 


way ſoever this is to be accounted for, I a 
prehend that by the fame Method the In- 
ſtance before us may be reſolved without any 


7 Difficulty, the like Effect being imputable to 


a like Cauſe, I ſhall have a further Occaſion 
to conſider ſome other Circumſtances of this 
Story by and by. In the Interim, I cannot 
but be ſurprized at a Calculation lately made 
of how many Devils entered into each 
XN Had Mr. Moolſton, in his Deſign to ex- 
Chriſtianity to Contempt and Ridicule, 

2 in ſuch a Manner; I dare ſay, that 
thoſe who were ſo zealous to inflict Puniſh- 
ments upon the Man for his Banter, would 
have pitched upon this very Inſtance, as one 
of the moſt flagrant of all. 

I know not whether there is a ſingle In- 


| ſtance of a Demoniack, which may not fairly 


and juſtly be explained by Epilepſy, or Mad- 
neſs. The Caſe of the Pythoneſs, Acts xvi. 
16—18, is that of a Perſon that pretended to 
tell Fortunes and engaged the Attention of 


the 
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the People, by ſpeaking inwardly. This was 
called a Spirit of Divination ; and when the 
was diſcovered, ſhe was diſabled from playing 
this Trick any longer, by St. Paul's ſaying to 


her, 


She was not a Demoniack in the Senſe of 
thoſe that are mentioned in the Goſpels; no 
more than the Woman whom St. Luke men- 
tions c. xili. 11—16, who is ſaid to have had 
a Spirit of Infirmity eighteen Years, and to be 
bound by Satan ſo long. She was never repu- 
ted a Demoniack ; but only to be ſo bent in 
her Body, as not to be able to lift herſelf up. A 
Spirit of Infirmity is nothing but an infirm 
Diſpoſition or Habit, in the Jewiſh Phraſeolo- 
gy: and the Chriſtian Writers are full of the 
fame Manner of Expreſſions, applying to eve- 

Vice, and every Paſſion, and every Diſ- 
poſition, the Name of Spirit. And as to the 
other Expreſſion, Satan hath bound her, 
That Word would have been uſed, what- 
ever was the true Cauſe of this Indiſpoſition, 
or whatever was the Obſtruction to her Health. 


Satan is nothing elſe but —_—— and is 


to be underſtood according to the Subject to 
which it is applied. Thus Matt. xvi. 23, 
Our Saviour ſays to St. Peter, Get thee behind 


me, Satan, thou art an Offence unts me, i. e. 


You are an Adverſary to the Means by which 


T command thee to come out of her, 
No more was, or could be meant, to 
put a Stop to the Trick the Woman uſed. 
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God intends to erect his Kingdom, and you 
talk as ſuch. Peter here is called Satan, 


from his oppoſing the Means of the Chriſtian 
Diſpenſation. And fo to be bound of Satan, 
Z when applied to an Infrmty, means no more 
than that which was an Adverſary to Health, 
be it what it would. The Woman here, 


ſeems to be a devout, religious, good, Wo- 


man: She was in the Synagogue before her 


Cure; and as ſoon as ſhe was cured, ſhe glo- 
rified God. Our Saviour bears this Teſtimo- 
ny to her, that She was a Daughter of A- 
braham ; by which he meant to commend 
her for her Faith, and good Diſpoſition of 
Mind. Why then ſhould we imagine the 
Devil, or the Prince of Devils, to have 
been in her ſo many Years? Might not 
one have Grounds to think that he would have 
3 her Mind, and not her Body; or 

ve diſtorted her Soul, and not have made 
her Carcaſe crooked ? 

That it was cuſtomary for the Jews to ap- 
ply the Term, Satan, to any Enemy, is plain 
from 2 Chron. xxi. 1. compared with the 
2 Sam. xxiv. 1, In the former it is ſaid 
Satan ſtood up againſt Iſrael, and provoked 


David to number Iſrael. In the latter it is 


faid 


The Anger of the Lord was kindled 


.againſt Iſrael, and HE moved David againſt 
them, to ſay, Go number Iſrael. Not that 


Gop moved David to do as he did; for then 
there had been no Fault: but it was ſome- 
body 


( 56) 
body that was an Enemy of the 1/aelites in 
the Event. And fo 2 Sam. xix. 22. David 
fays to Abiſba, What have I to do with you, ye 
Sons of Tierujah, that ye ſhould be Satan t 
me? i. e. that ye ſhould be ſuch deadly Ene- 
mies to me. So here in the Caſe of this in- 
firm Woman, Satan had bund her: whatever 


was the Cauſe of her Infirmity, whether it 


proceeded from a natural Cauſe, or from ſome 
malicious Blow, or any other miſchievous Ac- 
cident, which in the Event proved ſo fatal 
to her, the Jews would ſay, that Satan bound 
her. Judæis uſitatiſſimum erat morbo 
quibus diſtortum eft corpus malis Spiritibus 
attribuere. Lightfoot on Matt. xvii. 1 ö 
This Caſe then was mere Infirmity: But 
every Inſtance of Perſons called Demoniacks 
are Inſtances of Epilepſy, or of Madneſs. Thus, 
Acts viii. 7. The People attended to Philip, who 
caſt out unclean Spirits crying with a loud Voice; 
i. e. he cured Men that were raving. And fo 
Matt. ix. 32, 33. They brought unto hima dumb 
man, poſſeſſed wth a Devil: and when the Devil 
was caſt out, the dumb ſpake. Again, Matt. 
xii. 22. They brought unto him One poſſeſſed 
with a Devil, blind and dumb, and he healed 
him, inſomuch that the blind and dumb both 
pate and ſaw. The Poſſeſſion being the ſame 
as being mad, the Circumſtances which attend- 
ed it ſhew how the Man was affected. E. 
in the Caſe juſt mentioned, the Madman was 
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| (57) 
blind Man, and dumb, either through natural 
Infirmity, or elſe ſullen through his Diſtem- 
per. And if at any Time a determinate 
ner of Devils are ſaid to have poſſeſſed 
any Perſon, e. g. Mary Magdalene, out of 
* whom went Seven Devils, Luke viii. 2. Mark 
par} 9.—The Meaning is, that ſhe had affirm- 
"Zed in her Melancholy, that ſhe had ſo many 
Devils in her, juſt as the Madman faid that 
© he had a Legion of Devils in him. This will 
eaſily ſhew us the Meaning of what is ſaid in 
the AFs, c. xix. 13—16, concerning the va- 
gabond Jews who took upon them to call over 
them which had evil Spirits the Name of the 
Lord Jeſus, ſaying, We adjure you by Jeſus 
” 2whom Paul preacheth. And the Evil Spirit 
; 2 anfivered and ſaid, Jeſus I know, and Paul I 
 * know, but who are ye? And the Man in whom 
the Evil Spirit was, leapt on them, and over- 
came them, and prevailed againſt them, fo that 
* they fled out of that Houſe naked and wound- 
ed. The mad man fell upon them, and tore 
their Cloaths off their Backs, and wounded 
them. Theſe Vagabond exorci/ts pretended by 
certain Charms to cure this Diſorder, They 
finding that the Apoſtles, endued with ſu- 
pernatural Powers from on high, did in 
the Name of Jeſus eaſily and inſtantaneouſly 
cure any Diſeaſe; They, I fay, likewiſe 
7 pretended to this Power; and being able by 
their Charms, or Exorciſms, to do nothing, 
| 1 they 


262 1 . „ CD „ „ ee. ee 


7 K Vile, CET. G-» 


o "7 
1 j 
; 1 
4 
* 
= 
85 * 
— * 
{ 5 
i: Vp 
A 
CESS. 
1%. 
.7v 
_ 
3 
-« 
1 
4 7 
0 
yy 
R- 
Doe” 
= 


( 58) : 
they ſuffered juſtly the Demerit of their Raſh. ? 
neſs and Folly. 7 

It will be worth our while on this Occaſi- 
on to conſider a little the Practices of theſe 
vagabond Fews, theſe ſtrolling Cheats. St. Luke 
here deſcribes them as * Strollers, taking upon 
them to expel Devils by the Name of the Lord 
Jeſus. This was a new Trick they had taken 
up: for the uſual Practice among them had 
been to do it in the Name of the God of A- 
braham, and the God of Iſaac, and the God of 
Jacob. When Tuſtin Martyr, and Origen, 
ſpeak of Jews and Gypfies driving away De- 
vils, they do it as if there was found to be a 
ſingular Force or Charm in thoſe Words.* 
If you exorciſe, ſays Fuſtin againſt Trypho, 
in the Name of any of your Kings, or TFuſt 
men, or Prophets, or Patriarchs, none of the 
Devils [or Demons] will obey you : But if indeed 
any of you exorciſe by the God of Abraham, and 
the God of Iſaac, and the God of Jacob, pro- 
bably he will obey. However, it is obſervable, | * 
that theſe Exorciſts did not dare to reſt the | ' 
Event upon the Charm they uſed ; but they | * 
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* ſpoken, were effectual to drive away Devils. 
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had Recourſe to Art: they uſed Chains to ſe- 
cure, as well as ſtrong Scents to expel the 
Demon out of, the Demoniack. 

Origen ſeems to impute the whole Cure to 
the mere Sound of the Words which theſe 
Strollers uſed; and He is of Opinion that the 


rightly 


I fay rightly ſpoken : For the Feuiſh Strollers 
and the Gypſies, were not to uſe the Greek 


Words, nor did they in their Charms: But 


they took Care to pronounce Hebrew Words, 
the better to impoſe upon the ignorant People. 
The Egyptians, ſays he, who did not know who 
Abraham wwas, yet uſed the Words the God of 


Abraham ; and ſo they did, Jaac and Jacob 


and T/rael; and imputed to, and promiſed great 


t Wonders from thoſe Hebrew Sounds; and 


made it a Part of their Secret. Some- 
times the Jews ſaid in their Charms, © The 
* God of Ifrael, the God of the Hebrews, the 
God that drowned the King of the Egyptians, 


| and the Egyptians, in the Red Sea; And this 
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( 60 ) 
was of mighty Influence againſt Demons, as 
Origen tells us, Book 4. p. 184. 

One may welt wonder, whence it is that 
ſuch impudent Vagabonds with nothing but 
hard Names in their Mouths, ſhould be able 
to gull and impoſe on fo many as they did. 
But one would more wonder that Men of 
Learning, ſuch as Origen was, ſhould contend 
for the Power and Efficacy of ſuch Sound; 
upon real Diſtempers. The Sons of Sceva might 
pretend to caſt out evil Spirits by a new Charm 
as they thought ; and they might pretend to 
vye with St. Paul, in the miraculous Cure of 
diſtempered Perſons, in the Name of Teſus, 
But for Men of Senſe to endeavour to account 
for theſe Practices of Cheats, I mean for Won- 
ders and prodigious Cures done, by Sounds, and 
Charms of Words, and ſuch Sort of magical 
Operation, is, methinks, to promote the Cheat, 
and to encourage the World to conſult In- 
chanters, and Witches, and Wizards, and Ne- 
cromancers, notwithſtanding it is faid ſo 
expreſſly, that they which do fuch Things arc 
an Abomination to the Lord, Deut. xviil. 12. 


The Place where theſe Sons of Sceva pretend- 
ed to caſt out Devils by the Name of Jeſus, vi: 
Epheſus, puts me in Mind of the Ephefian * 
Letters which Plutarch in his Sympoſiacs ſays, | 
f the Magicians commanded ſuch as were poſſeſ- 
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2d by Devils [or Demons] 7o read over, and 


onounce, when they were by themſelves. Ridi- 
culous Words! Senſeleſs Sounds! fit to cheat the 


ignorant with! They are of the fame Stamp 


with the famous Abracadabra, or Abraxas, and 


? ginal Epbeſian Words, (for ſome Cheats had af- 


% 


terwards added others to them,) in Hefychius, t 


"Aoxh Kardoxy AE, TerpaF, Aajprdpirus, Al 
They are juſt ſuch Cant Words as now our ſtrol- 
ling Gypſies uſe: by Ao: they meant Darkneſs, 
* KatTdoxi Light, by Alg, He; Aaudhνus ſignifi- 
ed the Sun, and Aiow, True; as for Tetpas, it is 
not explained. This will ſhew ſufficiently, what 


uſebius has obſerved in his Praparatio Evan- 


*E 

* gelica, Lib. 3. c. 1. That theſe Impoſtors 
* when they did any thing, made uſe of certain 
* Charms with unintelligible, inarticulate, and 
barbarous Sounds. 


It is eaſy from the Inſtances produced to 


=: underſtand any other Caſe which the New 
> Teſtament Writers mention. Their Demo- 

* macks are much the ſame with the Cerriti, 
or Larvati, or Lymphatici, of the antient 
Romans, or with thoſe whoſe Diſorders are 
mentioned by Hippocrates, as coming from 
the Gods, Not that any of the Antients could 
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prove, that thoſe whom they called Demoni- 
acks, or Cerriti, or Larvati, were really poſ- 
ſeſſed by the Souls of Ceres, or Apollo, &c. or 
by the Larue. Theſe Terms might imply an 
Hypotheſis originally, in order to account for 
certain Diſorders ; but they do not imply the 
Truth of Things. And . once Words are 

plied to ſuch or ſuch Diſorders, every Man 
that t ſpeaks of ſuch Caſes muſt uſe the tecni- 
cal Terms, and cannot with any Juſtice be 
deemed to approve the Hypotheſis, becauſe 
he ſpeaks as Cuſtom has made it neceſſary. 

But againſt this way of interpreting the 
Scripture, it 1s objected 

Firſt, that the Scriptures and Eccleſiaſtical 
Writers make a conſtant and a plain Diſtinc- 
tion betwixt theſe two things, the curing of 
Diſeaſes, and the caſting out Devils. Thus 
Matt. iv. 24, They 8 to him all ſick Peo- 
ple that were taken with diverſe Diſea jeg, and 
thoſe which were poſſeſſed — Devils; and 
thoſe which were Lunatick, and thoſe that had 
the Palſy. So likewiſe, Matt. x. 1. He gave 
to the Diſciples Power againſt unclean Spirits 


to caſt them out, and to heal all Manner of 


Stckneſs and Diſeaſes. And Mark 1. 34. Our 
Saviour beheld many that were ſick of diver/e 

Diſeaſes, and caſt out many Devils. And 
thus too Luke iv. 40, 41. All they that had 


any fick with diverſe Diſeaſes brought them un- 


to him ; and be laid his Hands on every one of 
them 
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Iden and healed them, and Devils alſo came 


out of many crying out and ſa Javing, Thou art 
Cbriſt the Son F God. To a 
ſwer is obvious, 


the An- 
That what is uſually called Poſe ion of De- 


vils, is no more to be diſtinguiſhed from Diſ- 
* caſe, or Sickneſs, than the Palſy is, which in 
the very firſt Citation from St. Matthew is 
put in the ſame Manner as Lunacy is, and is 
* contradiſtinguiſhed from D1/caſes. In truth, 
the proper Rendring is, He cured all that were 
taken with diverſe Diſcaſes, even Demoniacks, 
Lunaticks, and Paralyticks. In the other 
* Paſſages the Senſe is very clear : He gave the 
2 Diſciples Power over unclean Spirits, and not 
only that Power, but likewiſe to heal all other 
F I Diflempers As to Himſelf, our Saviour cu- 


red the fick, and likewiſe all Sorts of Luna- 


[ Cy. Lunacy or Madneſs is a Diſeaſe which 


appears in different Shapes: Some are merry, 


2. ſome are ſad, ſome are eaſily kept within Bounds, 
f and are only mad in their Words; others are 


furious and outragious, and of theſe ſome only 
* offend in uſing Violence, others apply Arts, 


and look and att as if they were in their Senſes 


i Alii hilares, alii triſtes ſunt, alii facilius continentur, et in- 


: tra verba deſipiunt, alii inſurgunt, et violenter quædam manu 


faciunt, atque ex his ipſis alii nihil niſi impetu peccant, alli eti- 


am artes adhibent ſummamque ſpeciem ſanitatis in captandis ma- 


lorum operum occaſionibus præbent, ſed exitu deprehenduntur. 
f lib. 3. c. 18. 


only 
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only to catch an Opportunity of dorng Miſcbief: 


The Difference betwixt them is diſcvvered 

the Event ; as Ceiſus has rightly obſerved. It 
is very hard to cure this Diſtemper by natural 
Means; and ſo it is to cure the Palſy : They 
who are afflicted with it * dem are brought 
fo be well again, and generally drag on a miſc- 
rable Life, long their Memories: Sometimes 
it is acute in particular Members; often it is 
a long Diſeaſe; commonly it is an incurable 
one. Celſus lib. 3. c. 27. The Meaning there- 
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I fore of theſe Paſſages is, That our Saviour 
Wi | healed all Sorts of fick Perſons; even thoſe 
1 that were moſt difficult to cure. 


If it be ſaid, that the Scriptures not only 
make a Diſtinction betwixt curing Diſeaſes, 
and caſting out Devils; but likewiſe in this 
Paſſage of St. Matthew betwixt thoſe that 
were poſſeſſed with Devils, and thoſe that were 
45 Lunaticks. I might anſwer, 


15 That Theophylact did not read in his 

0 thoſe Words,—— And thoſe which were poſſe/ 
ff? fed with Devils: And it is plain they are 
Wit wanting in fome MSS. v. Mills in hoc. In 
; N fome Copies which have the Words — And 
[| thoſe which were poſſeſſed with Devils the | 
| following ones—— And thoſe which were Lu- | 
| | * Raro ad ſanĩtatem perveniunt, et plerumque miſerum ſpiri- 

| | | tum trahunt, memoria quoque amiſſa. In partibus normun- 

| 1 3 ſxpe longus; fere inſanabilis eſt morbus. bid. 
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natieis— are omitted. But fay that the 
common Reading is the true one, it amounts 
to no more than this, That our Saviour cured 
all Sorts of Madneſs, whenceſoever it aroſe, 
whether it were on Melancholy, or from 
any other Cauſe. It is objected, 


Secondly, © The Difference betwixt Demo- 


*< njacks and Lunaticks is evident from the 
« Circumſtances relating to the Devils to be, 
2 © or that actually were, caft out. e. g. Chriſt 
2 * ſuffered not the Devils 75 aft, becauſe 


« they knew him to be the Chriſt, Mark i. 34. 


„Luke iv. 41. They faid, Thou art the 
: © Chrift, the Son of God: T hey expoſtulate 
with Chriſt, ſaying, What have we to do 
* with thee? Art thou come to torment us be- 
fore the Time? and pray that he would not 
7 * torment them: They aſk his Leave to en- 
ter into the Swine; and being 4 they 
*< hurried them into the Sea; beg that 
they may not be ent out 9 . n ; 
They An that their Name was 


© Legion. Now to make all "theſe Sayings 


the Effects of a Diſcaſe, or to conceive that 


; Chriſt ſpoke thus to a Diſeaſe, is too great 
* an Evidence of one that is himſelf Diſea- 


As this is the principal Objection, I muſt 


| be more particular in my Anſwer. And 


Firſt, It is ſaid that Chriſt ſuffered not the 


| Devils to becauſe they knew. him to be the 
2 Cbri t. The plain Meaning of theſe Texts is, 
| BE K 


that 


(666) 


that he checked the Demoniacks whom he cu 
red, juſt as he did likewiſe his immediate Diſ- 


ciples and Followers, if at any time they pub- 
lickly and openly declared him to be the 
Chriſt, It would be foreign to the preſent 
Purpoſe to conſider the Reaſon of this Con. 


duct in our Saviour; and it has been fully and 
ſatisfactorily ſhewn by Others. When a p 
ſeſſed Perſon, i. e. a Lunatic, declared Jeſus 
to be the Chriſt, and with an Unguardedneß 
uſual to ſuch Men ſaid, what might expoſe 


him to Danger, and even Death, before hi 
Time was come, it was right to rebuke them, 
and not to ſuffer them to talk in that Manner, 


Again, Tis ſaid, Jeſus rebuked the Devil, 
Luke iv. 41. Now to conceive that he ſpoke 7 


to a Diſeaſe, is abſurd. 


The Anſwer is very obvious; fince the ſame 
Manner of Expreſſion, nay the ſame Word, .. 


Tiunoe, is applied to a Diſeaſe but two Verſes be- 
fore, which is here applied to Devils, i.e. Madneſ. 


He rebuked the Fever in Peter's Wife's Mother, | 
is no harder to be underſtood, than He rebuke * 


Madneſs, the one being as much a Diſeaſe as the 


other. If by rebuking Devils, or Demons, be 


meant, His not ſuffering them to ſay Who he 


was, This has already been conſidered. But! 
muſt add, that the Romans conſidered Fever, 
as a certain Being to which they ! built Altan 
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1 Ara vetus lat in Palatio Febris. Cicero de Legibus. Ten, 
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Rand from Decapo 
from judea, and from beyond Jordan. Matt. 
iv. 24, 25. Now as this Imprudence, in 
ſaying what our Saviour's Circumſtances would 
not admit, was the Effect of Diſtemper in 
theſe mad men, and the Diſtemper was im- 
puted to Demons, it was not unnatural to 
forbid theſe Demons, i. e. the Men who were 
Tifordered, to publiſh what was ſo unfit and 
improper to be publiſhed, Wherever Di/eaſes 
+ Nas as Perſons, or Virtues or Vices are 
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aud ſacrificed. In this Caſe, to rebuke a Fe- 

ver is exactly the ſame with rebuking a Devil. 
Fach was in reality nothing but a Di{afe; 
land yet each was conſidered, and treated as 
if it were a Perſon. 


It is faid, That the Devils cryed out, Thou 


art the Chriſt the Son of God. Anſ. If the 
Man that was poſſeſſed, or mad, made ſuch 
Z Declarations in Conſequence of his Diſtem- 
per, it may I think in the fame Propriety be 
attributed to the Diſtemper, as when St. Paul 
ſa 
; barSin that dwelleth in me. The Madmen ſpoke 
EZ what Fame had ſpread : For the Fame of Jeſus 
very ſoon went throughout all Syria, and great 


Rom. vii. 17, 20. I is no more I that do it, 


ultitudes of * 1 followed him from Galilee, 
is, and from Jeruſalem, and. 


Conſidered as ſuch, it is always uſual to ſpeak to 
them in perſonal Characters. Thus, not to re- 
peat what I juſt now obſerved about the Goddeſs 


Fever, The Goddeſs Fides had a Temple built to 


K 2 her; 


468) 
her; and ſee how ſhe is addreſſed in Plautus 
Aulularia, Act. IV. Sc. 2. Euclio ſays, 
heed, O Faith, and do not ſhew any one tha 
my Gold is there, And Strobilus hearing him, 
ſays, O Faith, Do not you be more faithful t 
him than to me, &c. I ſhall preſently tak: 
r L.A. 
imputed to a D which could belon 
to the Man that was diſordered. "IN 

It is added in the Objection, That the 
Devils expoſtulated with Chriſt, ſaying, La 
us alone, What have we to da with thee, thu 
Jeſus of Nazareth : Art thou come to deſtry 
US? I know thee who thou art, the Holy on 
of God, Luke iv. 33, 34- Mark 3. 2 3—26, 
At another Time, They cried out ſayin, 
What have we to do with 2 Jeſus thou Sm 
of God? Art thou come bither to torment u. 
before the Time ? Matt. viii, 29. 

In the firſt of theſe Places, I cannot but 
take Notice of a very extraordinary Change 0 


* Euclio. Tu modo cave cuiquam indicaſbs, aurum men 


eſt iſthic, Fides. 
— Verum id te quæſo ut prohibeſſis, Fides 


Vide, F ides, etiam argue etiam nunc, ſalvam ut aulan | 


abs te auferam. 


Tuæ Fidei concredidi aurum: in tuo luco et fano mods 1 


eſt ſitum. 
Strob. — Fides, 
Cave tu illi fidelis, quæſo, potius fueris, quam mihi. 
perſcrutabor, ſi i inveniam 


Aurum, dum hic eſt occu : ſed fi repperero, O Fides E 


Mulſi congialem plenam faciam tibi fideliam. 


Plaut. Aulul. Att. iv. Se: 
Perſins 
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Won art the Son of 


have WE to do with thee? Art thou come to 


N deftroy Us? I know thee who thou art. And 
7 — U HIN, ſaying, hold Tu V Peace. 
ould 


any but a mad man have reaſoned 
to do with te Holy 
of God, who was already ſo famous for 

is curing all Manner of Diſcaſes? Or why 


it ſaid, Art thou come to deſtroy Us, ſince 
Man had but One unc lean Spirit? If it be 
that the Word Us, relates to the Man, 

unclean Spirit, in what Senſe did the 
of God come to deſtroy the Man? I 


That the Evangeliſts ſometimes impute 
to the Cauſe of a Diſeaſe which is proper 
culiar only to the Man who is diſtem- 

They impute that to Devils which 


* the Man alone could do. And therefore if i 
be faid in ſome Places, that Devils 


y 
; juſt as when that 
is imputed to Devil. which does not, or can- 


not, belong to them. e. g. St. Mark ſays, 
C. ini. 1 1. Uaclean Spirits when they saw bim, 


FELL DOWN Gefore him, and cried, ſaying, 
Gad. Unclean Spirits 
ſaw him, and fell down! No. The Perſons 
who had the Diſorders imputed to unclean 


| Spirits did ſo, Juſt in the ſame Manner as 


Devi ls 


(70) 
Devils fall down before him, did they cry out 
or expoſtulate with Chriſt ; i. e. The Perſons 
who were ſo or ſo affected did ſo. 

It was a Remark made at leaſt as long ago 
as the Author of the Queſtions and Anfivers to 
the Orthodox, uſually annexed to Fuſtin Mar- 
tyr, That the Scripture attributes to the De- 


moniach the Works of the Demon. The Re- 


verſe of this is as true, That the Scriptures 
attribute to Demons the Acts of the Demoni- 
ack : which ſhews, that in theſe Caſes, we 
are not to regard the Letter, but the real and 
exact Meaning of the Sacred Writers. 

To account fully for all the Difficulties in 
the Other Paſſage, Matt. viii. 29, and the 
correſponding Places in the Other Evangeliſts, 


is ſomething more hard. It has been already 


obſerved, that when the Man ſaid, that a 
Legion of Devils was in him, This was nothing 
but the Anſwer of a Madman to our Saviour 
that aſked him his Name. It is generally ſup- 
poſed that in this Story, it was the Devils 
which cryed out, Art thou come hither t 
torment us before the Time. But there is no 
Neceſſity for this Conſtruction; and it is 

lain that both St. Mark and St. Luke expreſſ- 
y aſcribe this Declaration to the Man himſelf. 
St. Mark's Words are, ch. v. 6, 7, When [the 
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Man] He ſaw Jeſus afar of, he ran and 
* worſhipped him, and cryed out with a loud 
Voice, and ſaid 
* torment me not, St. Luke expreſſes himſelf 
in the very ſame Manner 
* Jeſus, he cried out, and fell down before him, 
and with a loud Voice ſaid, What have I to do 
9 with thee 
Luke viii. 28. St. Matthero relates this of 
Tuo Men; and therefore conſiſtently with his 
Narration, he ſays Art thou come hitter 
to torment Us. The Reaſon of the Man's, 
* or Men's, making this Requeſt, ſeems to be, 
that they remembred the ill Uſage they had 
formerly met with, when they were bound 
with Chains and Fetters: and conſiſtent with 
that Notion, they beg of Chriſt that he would 
not, Pacavioai, torment, or vex them. Baca- 
2 vozt, which we interpret to torment, ſignifies 
not only to torment in the way of Puniſh- 
ment, or to extort the Truth, but is uſed in 
general in any way o vex, or put to trouble; 
and figuratively it is uſed in Caſes where it 
7 ſignifies no more than trying any thing as with 
or by a Touchſtone. In this place the Senſe 
is plain; The Men who had felt the Pain 
and Anguiſh arifing from being fefter'd and 
chain d, deſire that Feſus would not put them 
to that Torment again. 


J adjure thee that thou 


When He ſaw 


I beſeech thee torment me not, 


There is another Difficulty in Relation to 


Devils 


I this Story ; and that is, It is faid that the 


(72) 
Devils befought him, that he would not command 
them to go into the Deep, Luke viii. 31. St 
Mark ſays, He, that is, the Man, befought him 
— He ¶ Jeſus] would not ſend hem away 
of the Country. ch. v. 10. In ſome Copies 
Mark it —— not 
N i. e. the unclean Spirit, out of the Country. 
The Lunatick had ſaid that his Name was 
Legion; that he had many Devils in bim; and 
he had defired that thoſe things which he cal- 
led Devils, might enter into the Herd of 
Swine. Theſe were Inſtances of exceſſive 
Madneſs, and that the Diforder was in a high 
Degree upon him. The Requeſt here made 
was another Inftance of the ſame Kind, that 


Chriſt would not command them to go into the 


great Abyſs. Had he been in a right Mind 
at this Time, would he have defired the 
Company of ſuch malicious Beings near him- 
ſelf, or near his Neighbours? Or would he 
— have deſired them to be ſent into the deep, 

any where elſe rather than continue in his 
— ? The Hiſtory of this Cure therefore 
ſeems to me to be thus. When This Man, 
who was not in bis right Mind, ſaw Jeſus, 
he ran and worſhipped 
commanded the Diſorder to ceaſe : Before this 
Effect was 


— Jeſus upon this 


produced, or whilſt the Madman 
was before our Saviour, He requeſted that 7- 
ſus would not command the Devils (which © | 
were, as he laid, many that were entred we x 

| him) | 
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him) to go into the Deep; and ſeeing the 


2 Swine there, he beſought him that he would 
1 ſuffer the Devils to 
all the Effect of high Madneſs; and natural 


go into Them. This was 


upon that Suppoſition: It was as natural for 


* ſuch a Man, or Men, to run amongſt the 
Herd and drive them down the Precipice. 
And when this Miſchief was thus done by the 
* Madmen, could any thing, after they were 
brought to a right Ming, be more natural, 


7 than for them to deſire to be taken along with 


b Jeſus, when he left that Country? 


Another Difficulty in relation to this Cure 


| is, That, Marr. viii. 29, The Madmen fay 
to Chriſt, Art thou come hither to torment Us 


before the time? When it is aſked, What 


u 
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* Trme? the common Anſwer is, Before the 
time of the Day of Fudgment, until which 
the Evil Angels are reſerved in Chains under 
2 Darkneſs. 2 Pet. ii. 4. Jude 6. I am apt to 
think, that this Paſſage may more juſtly and 
conſiſtently be accounted for thus. When 
the Men ſaw our Saviour, (known ſufficient- 
ly thereabouts, and famed for curing all Diſ- 
orders) they cried out, Art thou come wde hi- 
ther, viz. into the Country of the Gergeſenes, 
3 es xapy, ante tempus, i. e. unſeaſonably, 
Hooner than was expected or deſired, to vex us? 
or it may be, Art thou come, thus, after 
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this manner, untimely, to tor ment us? In thi 1 


Senſe r n will be oppoſed to ty x, 


or #7 xaipy, or tis vag, which ſignify op- | 


. or feaſonably ; ; and will be the fame 7? 


as me 9wpos, Or axaipes, untimely, unſeaſonably, © 
But this I ſubmit, as Fl do 2 I have 


faid on this Subject, to the Judgment of the 


candid Reader, who will take = trouble of 
examining and _—_ all the Circum- 3 
on all imaginable 


ſtances of this Cure, whic 
Schemes muſt be allowed to be attended with 
ſome Difficulties. | 

A Third Objection is taken from hence, 


'That Chriſt ſometimes puts Queſtions to = 


2 


Demons, aſking their Names: Sometimes he 
commands them to be filent : And ſonetime i 
to come out of a Man, and enter no more into 
him. v. Mark 1. 25. Luke iv. 31. Mark ix. 
25 

"The Anſwer to theſe Difficulties is caſh 
collected from what has been already ſaid 


e. g. He did not aſk the Devil, but the difor- 
dered Man, his Name : When the Man ſay 
And Jeſus ſaid un. 
to Him, what is Thy Name. When in St. 
Luke it is faid, Devils came out of m.. 
ny, crying out > ſaying, Thou art Chrif 


Jeſus, He cryed aloud 


M0 


| 


the Son of God; and he rebuking them, ſuffer- | 
ed them not to ſpeak, or to fay that they aer 1 


im to be the Chriſt, 


The Meaning 15 


He rebuked the Perſons who had ſuch Bie! x 
er 
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A | ( 75 ) | 
ders upon them, when he cured them; nor 
' Z would he ſuffer them to publiſh openly that 
he was the Chrift, When it is ſaid, that Devils 
XZ were commanded to come out of a Man, it is 
the fame Sort of Language with rebuking a Fe- 
ver: which if any one ſhould take too rigidly, 
it would imply the Fever likewiſe to be an intel- 
gent Being, or a Goddeſs as the Romans made it. 
he Meaning therefore of ſuch Expreſſions is 
Ino more than, Be thou cured; or be free from 
h * this Diſorder.” Theſe Diſorders being ſup- 
poſed, poſſibly, to ariſe immediately from De- 
ꝑmons reſiding in, and working upon the Body, it 
was natural enough to ſpeak as to them, and to 
command them: Whereas when now thoſe 
Cuaſes are looked upon as proceeding from dif- 
ferent Cauſes, the Language muſt neceſſarily 
de changed, and it muſt found harſh to our 
1 Fars. When the Gods were ſuppoſed to in- 
1,0 abit any Statue, the People * no Scruple 
vf addrefling them as in that Statue; they ſpoke 


il. to chem in that 3 and worſhipped them in 


7 
 - 

- Md : 
YL : 


- f at; and implored their Aid from that; and 
mn Kuſtom made it eaſy and familiar to them to 


o 0 ſo. But to Us the Language and the No- 
ion being rare, we think it harſh to talk of 
oF ebuking a Fever, or to ſpeak to Demons, 
ri Frhen we know that the Diſorder is owing to 
Iuite a different Cauſe. 


L 2 A Fourth 


676.) | 
A Fourth Objection is, that, heſe Demoni - 
acks were. of ſuch Strength, that no Chains a * 
Fetters could bind them. Mark v. 3. Nor is hs 
poſſible for Diſeaſes. to fear to be deftr 
ſent out oe L the Country, or into the A V. 8 
this is an Abſurdity that ſtrikes 
one N the firſt Sight. 

It is eaſy to anſwer. to this that theſe Ex. 
Gl de® "Me could bind bim, na not with 
*etters,-Can mean no more-than this, that the 
diſordered Perſon had been often bound with 
Fetters and Chains, and le had often brołe 
looſe; There needs no ſtraining of Words to 
anſwer this; And” as to the other Part of the 
Objection, it is founded upon miſtaking the 
Texts, as has been ſhewn, 

I know not by what Authority the Autha © 
of the Ryeſtions. and Anfwers ta the Orthod, 
aſſerts, that v he Demon did nat enable it 
Man # break. his. Chains. and Fetter, but th 
Demon himſelf broke them, This is owing tv 
an Hypotheſis, which has been ſhewn ſufhc- 3 
ently to be groundleſs. F 

But the Laſt Objection appears to have ſom 
Weight in it, viz. Why would Jeu count. 
nance ſuch a Notion as this, if there were real 
no ſuch things as Demons, nor Perſons poſſel- 
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Notions of him, as not to 


* underſtand literally what is fald af his Hands 
and Ears and Eyes. It „ er of the Motion of 
| the 


the Sun, and the Reſt Earth; and yet it 
is now univerſally known that that is a ground- 
leſs Hypotheſis. And fo here; It was the mira. 
culous Cure which our Saviour did, the Cure 
of all Sorts, of Diſtempers, whatever they 
were, and how; long ſoever 3 continu- 
ed, which was the thing by which he cvinced 
what he was: But as to the Cauſe of ſuch Diſ- 
orders, it was of no Conſequence to his De- 
ſign to explain them, This was what indeed 
the Philoſophers, of old expected: They /c. k 
after Wiſdom, fays St. Paul, 1 Cor. i, 22. But 
what was foreign to our Saviour's Purpoſe he 
very wiſely avoided, content with what would 


prove 


(78) 
prove him to be Chriſt che Power aha the. Wie: 
dom of _ 

And now to reſume- the Queſtions on | 
ſed at firſt, the Anſwer to them is very eaſy. 
How comes it to paſs that we read of ſo ma- 
ny Perſons juſt at tbe particular Time of our 
Saviour's Appearance under the Power of De- 
vile 

Anfier. We meet with no more at that 
Time, than we meet with now; or than were 
in Being at all Times equally, and will be al- 
ways, when their Caſe is rightly underſtood. 

Whence is it that we ſo rarely meet 
with Accounts of the /ame Diſorders amongſt 
Men, either , before, or after, the Tunes of 
our Saviour! — 

A. The — produced of Perſons p- 
pied to be poſſeſſed by the Gods, ſhew that 


there were always ſuch like Caſes in the 0 
World. The Ph loſophy of the Antients 
was entirely groundleſs in theſe Matters; and 
now their Language, founded on their H)- 
potheſes, is made the Foundation of the pre- 
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much Power to ſuch unclean | wie Who 


ſent Confuſion in Men's Minds. 
9. Whence was it that God 


ſeem to delight in doing Miſchief ? 


A. God did not permit in Fact any fuch 
Power as is imagined to unclean Spirits : nor 
was there any Inſtance of unclean Spirits ha- I 


ving 
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ving ſuch Power over the Bodies of Men, when 
the Caſe comes to be examined thoroughly. 

1 9. What then were thoſe Poſſeſions which 
are jo frequent in the New Teſtament? _ 
M A. They * all to be ſuch Caſes of 
= Madneſs, or of Epilepſy, as all the Antients 
agreed in imputing to their Gods, or Demons. 
XZ The New Teſtament Writers made uſe of the 
Terms and Language uſual in their Times: 
And as the Hypotheſes they then had in Phi- 
loſophy equally ſerved the phy wg of our Sa- 
viour in his great Deſigns, as the very exacteſt 
Truth would have done, it had been to no 
2X Purpoſe for him to have engaged in Diſputes, 
or to have oppoſed the received Notions. His 
Cauſe would not have been in a better Way ; 


nor would the Cauſe of the One God in Op- 
t FF poſition to Idolatry ; or of Religion and Vir- 
© tue in Oppoſition to Vice, have been better 
promoted, by refuting the Demonology then 
id | received, than by uſing the common ordinary 
1 Language: it was enough that our Saviour 
3 


ſhewed a Power over all that was before Him, 
and cured the Diſeaſes with a Word, which 
to every body elſe were incurable. 
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